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ADVERTISEMENT. 



The Author thinks it needful to state, that the following 
Lectures were written and preached without any view to their 
publication. Having, however, been since* requested to publish 
them, he could not refuse to do so, more particularly as the 
wish was expressed from the hope that they might be useful 
when read by the class for whom they were chiefly intended. 
The Author trusts, that, with the Divine blessing, this hope 
may be realized. The foregoing explanation will account for 
the hortatory style of the Lectures, as likewise for their plain- 
ness and freedom from notes. They are sent to the press 
with very slight alteration, as they were delivered. 



Broadstairs, 
July, 1847. 



LECTITRE I 



St. LUKE I.— C. 

And thetf were both righteous before God, walking tA 
in all the commandments and ordinances of the Lord 
blameless. 

This is the character of Zacharias the priest and his 
wife Elizabeth^ the parents of John the Baptist. The 
text is found in the narrative of the events which pre- 
ceded the birth of our Lord's forerunner, and no higher 
eulogium could have been recorded by St. Luke, of the 
father and mother of the second Elias than what the 
brief words of the text afford. It is indeed a high praise 
which was bestowed on this priest and his wife ; and, 
probably, it was as the reward of their undeviating obe- 
dience that they were the favoured parents of the. fore- 
runner of the Messiah. So it was that in reward for his 
faith, Abraham had the promises of the Redeemer so 
frequently renewed to him. So it was, that in recom- 
pense for her filial piety, Ruth, the Moabitess, was 
assumed into the line from which amongst the chosen 
people the Saviour was to come. So it was, that the 
prayers and alms of Cornelius went up for a memorial 
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before God, and were the means for his coining to thd 
light of the Gospel And so it would appear, from the 
particularity with which the piety of Zacharias and his 
wife is mentioned, that the birth of John the Baptist 
was the recompense for it, since God even brought it to 
pass by extraordinary means. "They were both right- 
eous before God, walking in all the commandments and 
ordinances of the Lord blameless." 

It is not, however, brethren, with any purpose of dwel- 
ling on the character of Zacharias and Elizabeth that I 
have chosen the text, except so far as their character 
will point out our own duties. We shall turn to our- 
selves as soon as we have said enough on the terms in 
which the character of this Jewish priest and his wife 
are mentioned, to discover how it meets our own case as 
living under the Gospel. The terms of commendation ia 
which St. Luke describes this holy pair will supply the 
foundation on which to build the further remarks which 
will constitute the main object of my discourse. 

First, then, let us briefly enquire what we are to under- 
stand by the terms in which the text describes these two 
holy persons. At first sight, this may iqppear to require 
no explanation, since to walk in the commandments and 
ordinances of the Lord, of course, means that they kept 
fast to the will of God revealed under the Law of Moses. 
But there seems to be a distinction impUed in the words 
of the Evangelist which makes it needful to examine 
them more closel}'. ''Commandments^' and ''Ordinance^* 
do not appear in this place to meaxi t\xe «am« V!icns^«>aoX. ^ 
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describe severally the two parts of the Law of Mo- 
ses, moral and ceremonial. By "commandments^* we are 
to understand the law of the Two Tables, the Ten Com- 
mandments, together with all the duties which were 
collaterally deduced from them which are scattered 
through the books of the Law. By "ordinances** we are 
to understand, all the rites of the Ceremonial Law, the 
whole ritual of Divine worship which was enjoined on 
the Jews with the same obligation as the moral law itself. 
Thus, in the Epistle to the Hebrews, this distinction is 
recognized where it is said, that ''the first covenant had 
ordinances of Divine service and a worldly sanctuary,"* 
where in the margin, "ordinances" is explained to be ce- 
remonies. And, again — it is mentioned^ that the first 
Covenant in regard to its means of propitiation ''stood 
only in meats and drinks, and divers washings and car- 
nal ordintmceSf^^f where also in the margin, ordinances 
is explained as rites or ceremonies. According to this 
explanation, then, what is described in the text of Za- 
eharias and Elizabeth was, that they kept all the Law of 
Moses, moral and ceremonial. They were blameless ; 
and (as it would appear ^m the marked terms in which 
they are spoken of) eminent for their sanctity amongst 
the sons and daughters of Aaron in the whole law of the 
ancient Covenant, whether relating to God and their 
neighbour, or to the sacrifices and propitiations, and 
holy seasons and other rites which were Divinely ap- 
pointed to be observed. This holy ^fv«sX. «sv^\sn&^^^ 
* Hebrews ix., 1. "V Idem, — Dv\^- 
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*: •• 

shone as a light in their generation, a pattern to their 
brethren, and the favourites of Gcd. 

Having, then> enquired into the character of these 
two holy persons, and seen that it comprehended the 
moral and ceremonial law of the Ancient Covenant, which 
are separately referred to, let us now apply thia cha- 
racter to ourselves. Let us see, that if we would en- 
joy in our measure the favour of God as did Zacfaanas 
and Elizabeth, we must imitate under the Christian Dis- 
pensation what they did under the Jewish. Let us be 
convinced that as there are things both moral and ce- 
remonial to be observed under the new Covenant of the 
Gospel as well as under the Law, we are just as much 
(I should rather say more bound) to keep both, as were 
the holy priest and his wife mentioned in the text. Let 
us bring down to our present circumstances the test 
which the character given of the parents of John the 
Baptist afibrds us, whether we are in any degree entitled 
to the commendation bestowed on them, or whether we 
are destitute of it. In a word, let us from an induction 
of particulars see whether it can be said of us as mem- 
bers of the Church of Christ, that we are ** righteous, 
walking in the commandments and ordinances of the 
Lord blameless." To be righteous, is to be in the favour 
of God, and righteousness in the Gospel sense is often 
taken for justification. It is, therefore, true in ge- 
neral, that in oitier to be in a justified state we must 
walk in the * 'commandments and ordinances" of the Gospel 
to the best of our knowledge and power, ** blameless*'* 
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Here, then, we come at once to the first leading re- 
mark, that there is the same distinction in kind between 
moral and ceremonial obedience under the Gospel as 
there was under the Law of Moses. The grand dif- 
ference between the Law and the Gospel in this respect 
\ that whilst the moral obedience required under the 
Gospel is more extended than under the Law, the ce- 
remonial has diminished in a £ftr greater proportion even 
than the other has increased. The reason is» that what 
the ceremonial observances of the Law could not of 
themselves effect, the Sacrifice of our blessed Lord has 
obtained ; whilst^ because under the Gospel and by means 
of the Sacrifice of the Cross, together with all which is 
now made known of the future heaven, the motives and 
the helps to obedience are so far greater, a proportionate 
moral obedience is demanded. But when our Divine 
Saviour had died and risen. He still preserved the dis- 
tinction between what was moral and what was cere- 
monial in the Church which He then established, as in 
principle it had existed under the Law of Moses. 
When He ascended into heaven^ He established the dis- 
tinction between ** commandment$" aad * 'ordinances** in 
His Churchy which is to continue until His coming again. 
What they are is knovm to us all. The Commandments 
are the wide extended rule of moral obedience, com- 
prised in our blessed Lord's words, *" Thou shalt love 
the Lord thy God with all thy heart and with all thy 
«oul and with all thy strength, and vrith all thy mind^ 

* St Luke X. 27. 
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and thj neighbour as thyself*" The Ordinances are 
the two Sacraments of Baptism and the Lord's Sup- 
per; by the first of which, we enter the Church 
of Christ, and by the use of the other, we are pre- 
served in communion with it, and therefore possess a 
covenanted title to pardon, grace, and final glory. 
These ordinances or Sacraments of His Church, our Di- 
vine Saviour appointed when He told His apostles that 
''he that believeth and is baptized shall be saved ;"* and 
when He gave the command binding on all Christians to 
the endoftime, **Thisdo inremembrance of me," or **This 
do for a commemoration of me."t He abolished the bur- 
densome ceremonial of the Ancient Covenant (the sacri^ 
fices and meats and drinks and divers washings, which 
were only '* a shadow of good things to come," and or- 
dained Baptism and the Holy Supper in their place. 
He decreed that in the use of both Sacraments, the be« 
nefits of His precious blood should be appUed. Each 
in its own way is significant of the blessing of which it is 
a channel of conveyance. The water of Baptism by 
which we enter the Church, represents the blood of 
Christ which '* cleanseth from all sin ;" the bread and 
wine of the Holy Supper represent His sacred body and 
blood which He offered once for all upon the altar of His 
Cross. In Baptism, we are once for all cleansed from 
the guilt of original sin by being brought within the 
bond of the New Cbvenant, within which only sin is re- 
mitted. In the Holy Supper, we have the continued 

* Mark xvl, 16. t L^^e xxW., \^. 
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application of the blood of Christ pledged to us, to par- 
don the sins which in a justified state we commit, whe- 
ther they are the daily sins of infirmity, or whether they 
are sins which are forgiven upon true repentance. 

And this it is to walk in the "ordinances" as well as the 
"commandments" of the Lord "blameless" when we use 
the Sacraments as well as keep to the Moral Law. I say, 
use the Sacraments ; for we commonly speak, of the use 
of the Sacraments, though strictly this is not correct ; 
for there is but one Sacrament which a professedly 
Christian congregation can be exhorted to use. I trust, 
brethren, that this is the case with ourselves ; having 
been already baptized, and therefore once for all received 
into the visible communion of Christ, this cannot be re- 
peated. But it is the other Sacrament which you are to 
be exhorted to use, which is to be often repeated, and 
the oflener the better for ourselves and the more pleasing 
to God. Leaving, then, the Sacrament of initiation 
into the Church, let us keep to the Sacrament by which 
our union with Christ is to be maintaiaed, because with- 
out it we have no right to consider ourselves in a justified 
state. It is, indeed, brethren, to this point that I have 
been gradually drawing your attention by the foregoing 
remarks. It is my present object to enforce the con- 
viction, that we cannot walk in the "commandments and 
ordinances of the Lord blameles," unless in the Holy 
Communion we "spiritually eat the llesh of Christ, and 
drink His blood."* That we cannot "dwell in Christ and 
* Exhortation iu l\ie Comm>>sftQrcL'^«tNvyt. 
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Christ in us," except we " shew the Lord's death till He 
come/'* as He has commanded. It is my wish to make 
it clear to all who are not communicants, that to 
he righteous hefore God, as Zacharias and Elizabeth 
were, they must be obedient to the "ordinances" of the 
Christian Church, as well as to its rules of holy liying. And 
that the Sacrament of the Lord's Supper is so far binding 
on them, that according to the terms of the New Corenant 
of the Gospel, without partaking of it, they cannot be 
saved. The Church of England in the Catechism asks 
this question, and gives this reply — ** Haw many Sa- 
craments hath Christ ordained in his Church ^" " Two 
only as generally necessary to salvation; that is to 
say, Baptism and the Supper of the Lord. They are 
" generally necessary to salvation,** because commanded 
by our Divine Redeemer, as whatever He has commanded 
must be generally necessary to observe, in order to sal- 
vation. With this view then, my object now is, to make 
those of you who are not communicants become con- 
scious, that salvation depends on the Sacraments as well 
as on moral obedience, although, of course, chiefly on 
the latter, which is the only right [qualification for the 
other. It is my object to hold you up to yourselves, 
that you may determine what is the cause why you are 
not earnest enough about salvation, to come to the Holy 
Supper of the Lord. The one point which it is my wish 
to fix in the mind of every non-communicant, is, that as 
the Jews had sacrifices and other ordinances of the ce- 

* 1 Cor. xi. 26. 
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remonial Law which they must adhere to, so Christians 
are bound by an equally strong obligation to attend the 
Lord's Supper, which has now succeeded to all the of- 
ferings of the First Covenant. The present season of 
Lent has induced me to notice the bounden obHgation of 
all who have a care for their salvation, to come to the 
Holy Sacrament of Christ's Body and Blood. Easter 
is coming on, a time at which no one who values his 
soul ought to be absent from the heavenly feast. The 
subject of the Lord's Supper wiU therefore be brought 
before you on the Sunday afternoons which intervene 
between this and Easter. The purpose, will be, 
that, if God should dispose the hearts of any who are 
not at present communicants, to become such, they may 
make their approach to the Holy Table at the time best 
of all fitted for it, when we commemorate the Death and 
Resurrection of "Christ our Passover," who was ** sacri- 
ficed for us"** 

Now there is no other deficiency which, at present, the 
ministers of the Church have more cause to lament in 
their usual congregations than the want of communicants. 
It would scarcely be believed, were it not so common, 
that such large numbers even of those who wish on the 
whole to do what is right, yet never think of coming to 
the Lord's Supper. There is no cause to blame them so 
fiur as relates to the attendance on Divine worship on the 
Sunday ; they are regular, they join in the prayers and 
listen to the sermon. They are not leading sinful lives* 

* 1 Cor. v., 7. 
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they are '* not accused of riot or unruly" but appear td 
be living godly, righteously and soberly, and " by patient 
continuance in well doing," to be seeking for eternal 
life. They are good husbands and wives, good masters 
and mistresses, good fathers and mothers, good servants 
and good children. They seem to be trying to keep to 
the comprehensive rule of the love of God and their 
neighbour, so that they appear to be in the state of sal- 
vation in which they were placed at their Baptism, or to 
which, if they have fallen from it, they have retomed 
by repentance. I say, brethren, that this is the 
case with a great many persons, and I believe is the 
case with some amongst ourselves. How then is it, that 
they will go no further than this : how is it, that haviiu; 
been baptized, they are trying, by God's grace, to five 
up to the vows of their Baptism, they never come to the 
other Sacrament ? How is it, that, although they know 
that the Communion of the Lord's Supper is continually 
administered to others, they never think of partaking of 
it themselves? How is it, that, though they have 
care enough for their souls not to fall into positive sioi 
and to do what is right in their daily round of 
duties, they do not confirm their resolutions at the Holy 
Table of the Lord ? How is it, that, although they do 
not break the Sabbath by attending to their usual bu- 
siness, but by coming to God's house, and wishing their 
famiUes to come with them, they never ''shew the 
Lord's death till He come," as He has ordained? Strange, 
Indeed, would this inconsistency \>c to\>s>\i\V&^^^«wq 
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did not make us familiar with it. Surely no angel in 
heaven, no blessed spirit who should hear for the first 
time that men were redeemed by the blood of "God ma- 
nifest in the flesh,"* and that He had commanded them 
in memory of it to celebrate His Death in His Holy 
Supper, would believe that any who valued their re- 
demption neglected the command of the Redeemer. 
Surely no one of ** the principahties and powers in hea- 
venly places, "t who was told that men and women were 
endeavouring to keep the terms of the Christian Co- 
venant, a godly, righteous and sober life, would believe 
it until it was shewn him, that they never performed the 
service of receiving the symbols of bread and wine 
consecrated to represent iind give the pledge of the love 
of Christ their Redeemer ? Could it be believed by any 
of the intelligent creation of God but ourselves, that it 
is so ? How then, again I ask, is this contradiction to 
be accounted for ; how is it, that so many persons who 
come to God's house, keep the Sunday holy, and wish 
to live so that they may be saved, yet never come to the 
Lords Supper? 

Now, there are various reasons for this, such as un- 
grounded fears of unworthy receiving, excuses from 
want of time for preparation, and others which might 
be mentioned, and which will probably be referred to on 
another occasion. At present, I shall fix upon one only 
on which to speak : viz. — ^a secret unbelief that the 
Lord's Supper is really so needful to %aVv«c\A.OTv^^*^S& 'siK^ 

* J Timothy liL, 16. t ¥.v^feww«w&*vCvA^- 
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to be. This, of itself, may account for the unyaiied ab- 
sence of so many persons from the Holy Table of the 
Lord, from whom better things might be expected. Do 
we then say, brethren, that there are any of yon who 
will deny the force of the command which requires us to 
* *eat of that bread, and drink of that cup, " * in testimony of 
our faith in Christ crucified ? Do we suppose that there 
is any one who attends the Service of Grod here, keeps 
the Sunday holy, and appears to live according to the 
rule of the Gospel, who would say that he ought not, or 
is not required to come to the Lord's Supper ? No, this 
cannot be. But, brethren, I would ask all such 
persons to trace their inattention to this Sacred Or- 
dinance of their Redeemer to its source, and see whether 
there is not much of this unbelief secretly within them. 
I would have them ask themselves, whether their re- 
luctance does not proceed from something Uke this, that 
after all, salvation cannot be perilled by the neglect of a 
ceremonial observance. I would have them enquire of 
their own hearts in their secret depths, whether they do 
not suggest, that since it is the moral conduct which Grod 
chiefly regards. He will not take account of their neglect 
of a Sacrament : and I would have them further enquire, 
whether this is not the cause of the delay in yielding to 
their convictions when they testify against them, and 
the cause of their deferring to perform their obligations 
until a future indefinite time. I would have such per- 
sons as are referred to, ask themselves whether their 

* 1 Corinthians id., 2^. 
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thoughts do not take some such form as the fol- 
lowing : — ^True, indeed, it is, that our hlessed Lord has 
commanded that every member of His Church should 
"shew" His "Death till He come."— True it is, that I 
have a care for my salvation, and try to live as a Christ- 
ian should do ; I keep the Sabbath-day holy ; I pray 
and read the Scriptures, and " deny ungodliness and 
worldly lusts," and therefore ought, perhaps, to go to the 
Lord's Supper. But, then, after all, since I attend to 
''the weightier matters of the Law," the moral obligations 
which it imposes, can it be needful that I should go to 
the Holy Communion ? Or, if I should,, may I not go 
at some future time, when I have better considered it, or 
made better preparation ? — Ca& it be true, that it is so 
far needful to salvation^ that I should incur a risk of the 
salvation of my soul if I died without partaking of the 
Sacred Symbols ? — Can it be possible that there is any 
comparison between the act of moral obedience and that 
which is ceremonial, which last, the Sacrament of theLord's 
Supper confessedly is? — ^Isit possible, that if I love God and 
man, pray andread the Scriptures, keep the Sunday holy, at- 
tend Church, bring up my family in habits of religion, be a 
good husband, wife, master or servant, is it possible, that 
with all this, I endanger my salvation because I do not at- 
tend the Lord's Supper? Such, brethren, must be the 
foundation of the neglect of so many who may be praise- 
worthy in other respects, and against whom nothing can 
be brought which would make them out to Vi^Vtx^^^xss.^ 
hut who yet are constantly a\)seTit ttom V)^^ \X^^"s.^^'^^- 
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Sacrament of Christ's Body and Blood, They da not 
profess it with the mouthy nor perhaps confess it to th^n-* 
selves in their moments of reflection ; but they act upon 
it. I'hey act upon it^ either by suffering other excuses of 
unworthiness, want of preparation, fear of after sin, and 
the Uke, to keep them from instant decision ; or they 
suffer themselves to be deceived by the reflection, that 
since it is the b^eart which God chiefly regards, they may 
with impunity (at least for the present) neglect the Sa* 
crament of their redemption. To all this, then, I reply 
by asking such persons, in order to their self conviction^ 
to place themselves in the situation of the Jews ; I ask 
them to parallel their own case as Christians on whom 
Sacraments are imposed, with the Jews under the Ancient 
Covenant, on whom the Ceremonial Law was imposedi. 
Suppose the Jews had argued or acted in the same 
manner tha;t so many Chriatians do, what would tho 
consequence have been? — Suppose they had dared to 
enquire into the object of the Divine appointment of the 
Sacrifices and oblations, and purifyings and sprinklings, 
and the long array of carnal ordinances decreed for their 
observance. — Suppose, when they were commanded to 
gp up to Jerusalem (as they were at the three solemn 
feasts of the Passover, Pentecost, and the feast of Ta-« 
hemades) they had refused, from the secret unbelief 
that God would not visit them for their neglect if they 
kept the law of the ten commandments^ — Suppose that, 
because they could not perceive the coimection of these, 
feasts and attendant sacrifices with the purpose of God in 
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ehoosing them as the nation from whom the Messiah 
was to descend, they had neglected them. — Or, suppose 
further, that thej deferred attending them for several 
years on the plea, that they were not prepared, and that 
as they intended to go at a future period, God would in 
the mean time accept their obedience to the ten com- 
mandments as available to secure His blessing. We 
know, brethren, that such neglect would not have been 
reckoned as obedience to the Law of Moses, and 
therefore, that the offenders would have made them- 
selves liable to the eurse pronounced against all who 
broke it. And, iM'ethren, there is no essential difference 
in this respect between the duty of the ancient Church 
of Grod, and ourselves. The ceremonial observances of 
the Christian Church are fully as binding as the 
Jewish. There is no difference in the obHgation of 
the command *Hhree times in a year shall all thy males 
appear before the Lord thy Grod;*'* and that which is now 
decreed, ** This do in remembrance of me"t The same 
voice which spoke the one, spoke the other; the first by the 
ministry of Moses, the mediator of the Old Covenant ; 
the other by Christ, the Mediator of the New. The 
same object to which the sacrifices offered at the three 
solemn feasts pointed, is now preserved in the Holy 
Supper; these beihg aUke, the representation of the 
Death of the Cross. The first was by anticipation, for 
the interval between the giving of the Law and the 
coming of the Redeemer ; the other, by retrospect, and 

^ Deut xvi., 16. f Luke »ii.^ 19 ^ 



i 



20 PLAIN LECTURES ON THE HOLT COMMUNION. 

for shewing ''the Lord's death," till He oome again at 
the last day. The obligation, therefore, to obaenre tht 
Sacrament of the Lord's Sapper is just as hinding upon 
Christians as it was binding npon the Jews to obsorye 
their solemn feasts and their appointed sacrifices.— Ra- 
ther, we should saj, it is more binding ; certainly mora 
binding, if we consider its motives, or the authority by 
whom it was imposed. The motives are, that our Lord has 
brought ''life and immortality to light through the Goa- 
pel,"* and thattheyare secured by the Offering of Himself 
the authority is, that the command for the perpetual cele- 
bration of the Lord's Supper was given by God Incarnate. 
"Moses was faithful in alibis house as a servant; but 
Christ as a son over His own house," that house being His 
Church, (as saith the Apostle) "whose house are we, if wa 
hold fast the confidence and the rejoicing of the hope firm 
imtotheend."t Itwasthrough Moses that God spake to the 
Israelites, and commanded them to keep the Passover; it 
was through " the Word made flesh" that He spake to> 
the Christian Church, imposing the command to eat of the 
sacred bread and drink of the haUowed cup. Think then^ 
brethren, that you see " God manifest in the fiesh " 
and hear the same voice which, as united to the Adorable 
Trinity, spoke to Moses in the wilderness, appointing 
just before His Crucifixion, the perpetual memorial of 
His Sacrifice. — It is the Eternal Son who acts and speaks, 
" God of God, Light of Light, very God of very God." 
" And as they were eating, Jesus took hread, and blessed 

* 2 Timothy i., 10. t Hebrew* u^., ^. ^- 
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it and brake itj and gave it to the disciples, and said, 
Take, eat ; this is my body. And He took the cup, and 
gave thanks, and gave it to them, saying, Drink ye all of 
it: for this is my blood of the New Testament which is shed 
for many for the remission of sins,*'* With this solemn 
act and these words of power did the Son of God impose 
the celebration of His Holy Supper upon all who are 
baptized into Him. He took away the Old Passover and 
appointed the New; He took away the lamb as the type 
of Himself, and appointed the bloodless offering of bread 
and wine to be the perpetual commemoration of His Sa- 
crifice once for all accomplished on the Cross. And, 
therefore, as it was incumbent on the Jewish Church to 
keep the Passover, without which they could not par- 
take of the blessings of the Ancient Covenant ; it is 
incumbent on every member of the Christian Church 
who wishes for its blessings, viz., salvation, to keep the 
Christian Passover, which is the Holy Sacrament of the 
Lord's Supper. 

Enough then has, I hope, been said, to point out that 
it is dangerous to neglect this Sacrament from the belief, 
whether expressed, concealed, or merely acted upon, that 
we may be saved widiout it. — Enough has, I hope, been 
said to shew that we must not venture to enquire, whe- 
ther since pardon and grace are offered to prayer, and 
that Grod chiefly regards a holy life, we may still obtain 
salvation without coming to the Lord's Supper. If we 
could for ourselves perceive no gocA ciA\svW>SL^^ ^»s5^^ 

* St Matthew »v\, 2^, 21 ,^^- 
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not know its object and the place it holds amongst the 
means of grace, we should be equally bound to it. It is 
not for us to determine, but to act ; it is not for us to 
ask, why Grod commands such and such things, but to 
perform them. If we were commanded to ob^ what 
seemed to be a mere arbitary appointment from Qod 
without discovering its connection at all with the Grospely 
we must directly yield to it. It was so with Abraham 
when he was called from his own country, for, "he went 
out not knowing whither*' or, with a clear view, for what 
purpose "he went."* And so it must have been with us, if 
in the command to observe the Lord's Supper we could not 
have perceivedits object or had it explained. But now that 
allisclear, wemustobey, wemust keep this "ordinance" of 
the New Covenant. We are not at Uberty to passitby firom 
any such vague notions of the superior importance of mo- 
ral duties as what has been before sketched, or to defer it 
indefinitely until we can make better preparation, as if 
it was what might to be done at any time, and of inferior 
obligation. If, brethren, you wish to be under the €U>s- 
pel, what Zacharias and Elizabeth were under the Law, 
'^ghteous", because they "walked in all the command- 
ments and ordinances of the Lord blameless," you cannot 
neglect the Holy Communion. You must keep the 
ordinances as well as the commandments ; you cannot 
be righteous in yourselves, or justified through the 
blood of our Divine Saviour, unless you shew His 
wondrous Death as He has ordained. That is true, which 

^ Hebrews in»> %• 



PIJIIN LECTURES ON THE HOLY COMMUNION. 23 

til the first instance He spoke of faith in Himself, which 
faith is professed and confirmedat His Holy table, *'He that 
eateth my flesh and driaketh my blood, dwelleth in me 
and I in him.'** Not only must we belicTe in Christ as 
our Saviour, and so in the sense in which He speaks, de- 
rive eternal life from Him, just as we preserve our natural 
life by our food ; but since He has tied to our fiiith the 
obligation to shew it in His . Holy Supper, this is a 
means, by which spiritually eating His flesh and drinking 
His blood. He dwelleth in us and we in Him. There- 
fore it is (to go back to a former observation), that the 
Church teaches that the Lord* s Supper is ''generally ne- 
cessary to salvation*', generally necessary (if it was for no 
other reason) because our Lord appointed it. Generally 
necessary, because it is one of the two ordinances of the 
Christian Church which have succeeded to the Jewish 
rites, and which, so fiur as the greatness of Him who ap- 
pointed them is noted, are even of more force than were 
the others. It was Moses who spoke from God to the 
Israehtes that they should keep the Passover : it was 
the Son of God who commanded all respecting His Holy 
Supper, '' This do for the commemoration of me." 

And now, brethren, to come to the final application of 
all which has been said. Be assured that it is enough 
to make both ministers and communicants tremble for 
those who never communicate. It is enough to make 
any one who reverences the Redeemer tremble for those 
who never approach the Holy Table. LfiX. \a^ '«^^^^\»^ 

'^ John vL) &&. 
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but this one question ; — is Jesus the Son of God and the 
Saviour of the world, and has He commanded us to 
'* shew His death till He come ?" If it is so^ can 
there be any second question, that both ministers and 
communicants may well tremble for those who regularly 
turn their backs on the Lord*s Supper when it is to be 
administered? I say it with all seriousness, we ought to 
tremble ; for, in truth, it virtually amounts to treading 
under foot the blobd of the Covenant, the blood of Christ, 
the blood of God Incarnate. This, of course, I speak 
of obstinate or careless rejection ; of rejection produced 
by procrastination, want of thought/ a ^i^ttled actual con- 
viction (which, indeed, is the result of the two others) 
that it cannot be so needful as it is represented to be 
to come to the Lord's Supper. It is not, however with 
those who have from habit accustomed themselves to 
neglect^ that I wish now to contend. My object in 
choosing the text was, to make all conscious, that the 
observance of the Christian ordinances is as needful as 
the Christian commandments, and to apply it to those 
whose circumstances are most Ukely to make them 
think otherwise. To apply it to those who, whatever 
they may believe, oertainly act as if it was not so ; who 
act as if they thought that they might pass by the Lord's 
Supper if they attend to the will of God in their daily 
lives. And of these it must be said, that those who are 
in the humbler ranks of life, in our congregations seem 
usually to be most likely to fall into this error. How 
seldom, in comparison with what it ow^V\l to Vi^, da >n^ 
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find the fathers and mothers, the sons and daughters of 
the families amongst our Christian brethren in humbler 
life, how unfrequently do we find the servants in families 
attending the Lord's Supper. It might indeed be almost 
supposed, from the usual appearance of our communicants, 
that the Holy Sacrament was intended for the rich, or for 
4;hose of moderate means alone, to the exclusion of 
the humbler. Now it is to invite all, without exception, 
to the Sacred Feast, and because it would seem that 
there is some secret and practical unbelief in many 
amongst the humbler of the flock, of the need of coming 
to the Communion that I have adopted the foregoing 
train of exhortation. The father and the mother of the 
family, though they will keep the Sunday and come to 
Church, yet persuade themselves that their home duties 
or their particular circumstances serve as their excuse 
for npt coming to the Lord's Supper. The younger 
members of the household who are grown up and are an- 
swerable to God, do the same ; and servants dismiss 
the thoughts of their duty as baptized, and, perhaps, in 
other respects, consistent Christians by deciding that their 
position as servants must hinder them from coming to 
the Holy Communion. And what is this but a secret 
impression that God will not reckon with them if they 
obey the moral rules of the Gospel, although they neg- 
lect what is ceremonial ? What is it but to think that 
they may be "righteous before God" if they keep His com- 
mandments but neglect His ordiwwvcft'&l ^ ^\n»m^ 's.^^w 
that this cannot be ; for Christ out I.^t^^^Vo^^^'^^^'^^ 
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and enlarged the Moral Law, left also this rule to be 
observed of all — ** This do in remembrance of me." 

There are other excuses which will be considered on 
another occasion. At present, the one which has been 

noticed will be enough to think over: and, may God 

. 

grant His blessing through Jesus Christ.- 



i 
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EXODUS XII.— 26. 
What mean ye hy thig serviced 

Last Sunday, our attention was called to the absolute 
necessity of partaking of the Lord*s Supper, as well 
as of obedience to the moral law. It was shewn, 
that to be " righteous before God " under the Gospel, it 
could hot be less needful, than it was under the Law, 
to walk " in the commandments and ordinances of the 
Lord blameless." This Sunday we shall proceed, further 
to explain the nature of that ordinance, the only one of 
the two Sacraments to which we can be invited, having 
once for all received the other in our infancy. The text 
suggests the enquiry ; it is the object of the present dis- 
course to supply the answer. 

** What mean ye by this service ?" These words are 
part of the command of Moses to the children of Israel 
for the observance of the Passover, as he had been di- 
rected by God. The whole sentence reads thus : — "And 
it shall come to pass when ye be come to the land which 
the Lord will give you according as He k«l\v^^wss>sR^^ 
that jre sbaJl keep this semce, KxA \V ^^ ^^^"^ "^"^ 



28 PLAIN LECTURES ON THE HOLY COMIIUNIOK. 

* • 

pass, when your children shall say unto you. What mfeui 
ye by this service ? that ye shall say, it is the Sacrifice 
of the Lord's Passover, who passed over the houses of the 
children of Israel in Egypt when He smote the £g3rptiana 
and delivered our houses." Now, in order to apply to oa^ 
selves this question put intOithe mouths of the posterity 
of the Israelites, we must begin by observing, that what 
the Passover was to the Jews, that, in many respects^ the 
Lord's Supper is to the Christian Church. When our 
Divine Redeemer met the Apostles for the last time 
before His Crucifixion, He said to them, ** with desire 
I have desired to eat this Passover with you before I 
suffer.'"'' And this He did, as it would appear, chiefly 
that he might at the solemn feast abrogate the Ancient 
Passover and institute the Holy Sacrament of our re- 
demption in its room. This was what He did ; having 
first partaken of the Passover Supper, which had been 
intended to typify his expected Sacrifice, He removed it to 
institute another representative ordinance, in which bread 
and wine were to take the place of the bleeding Iamb. 
He took away the first that He might establish the se- 
cond, f Saint Luke's account shews that this was done 
at the conclusion of the Jewish Passover, and after He 
had sent the cup round to each of the guests, which was 
a part of the ceremonial which it was the duty of the 
master of the feast, who on that occasion was our Lord, 
to perform. Then, when the ancient Paschal Feast was 
ended, the institution of the Lord*s Supper followed. 

* St. Luke xxii., 15. t HebteNs^iL., ^, 
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"And He took bread and gave thanks," (that is) blessed 
it to a sacred use by invoking God, "and brake it, and 
gave unto them, saying, This is my body which is given 
for you: this do, in remembrance of me. Likewise, 
also the cup after supper, saying, This cup is the New 
Testament in my blood which is shed for you."* By 
this solemn consecration of bread and wine to represent 
His body which was to be wounded, and His blood which 
was to be shed upon the cross, our Divine Saviour with 
His word, abolished the Passover of the Law. Heat 
the same time appointed a new feast of commemoration 
under the Gospel, in which His death is to be shewn 
until He comes again at the last day. The death of our 
blessed Lord was shewn in every Jewish Passover, but this 
was in anticipation of His first advent and of His sacrifice 
on the cross, afterwards to be accompUshed; His death was 
thenceforward to be shewn imtil His second advent, in 
memory of His Sacrifice for ever past, by which He re- 
conciled the world to His Father. This, then, being the 
parallel between the Jewish Passover and the Lord's 
Supper, which has taken its place, the transfer of the 
question in the text, to the latter, which we may call the 
Christian Passover, is natural. Our object, therefore, is 
to answer the question, " what mean ye by this service? * 
as if it was proposed with reference to the Lord's Supper. 
And this we may do, by examining in what respects there 
is a correspondence in the objects of the Passover and 
the Lord's Supper, taking into account the ^ce«Jb^x. ^^^^ 

* St. Lukexxu„\^,^^, 
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and knowledge of God*s mercy to us in the Gospel than 
was possessed under the Law, and at the same time, without 
drawing the parallel too closely, which the superiority 
of the Gospel to the Law forbids. 

First, then, the Passover was a solemn sacrifice of 
thanksgiring to God for delivering the Israelites from 
£g3rpt ; and the same is the case in the Lord*s Supper, 
with the difference of a spiritual object. Whilst the 
Jews in their Paschal sacrifice recalled mth thankfulness 
the mercy of Grod in deUvering their nation from the 
bondage of Egypt, the Christian Church in the Lord's 
Supper remembers with thankfulness the infinitely greater 
mercy of God in the redemption of the world by His 
Son. That there is this parallel between the deliverance 
from Egypt and the rescue from eternal death by Christ, 
is shewn by Saint Paul in two places. The first is where 
he contrasts the Christian and Jewish Sacraments, saying, 
that ''all our fathers were under the cloud, and all passed 
through the sea, and were all baptized unto Moses in the 
cloud and in the sea;"* and the other, where he says, 
that "Christ our Passover is sacrificed for us."t There 
being then this parallel between the deUverance of Grod's 
ancient people from Egypt and our own from the power 
of death and hell, and our Divine Redeemer having at 
His last Passover iqppointed the offering of bread and 
wine to succeed it, we perceive, that as the Passover was 
the sacrifice of praise in which God's mercies were visibly 
represented by the offering of a lamb, the Lord's Supper 

* 2 Coriathitiaa jl,, 1, 2. t ^ CoTmlVa^L^ n.> 1 . 
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is likewise a sacrifice of praise in which the infinitely 
greater mercies of God in the redemption of our souls, i» 
visibly represented by the elements of bread and wine. 
With this view it is, that our Communion Service calls the 
entire act of the Service, whether of prayer, of praise, of 
consecrating the elements, or receiving them, a sacrifice of 
praise and thanksgiving. Immediately after the Lord's 
Prayer which follows the reception of the elements^ there 
is this prayer, — " O Lord and Heavenly Father, we thy 
humble servants, entirely desire Thy Fatherly goodness 
mercifully to accept this our sacrifice of praise and 
thanksgiving."* Indeed, what we do in all our praises, 
viz., offer them in the name of Jesus Christ, by whom 
only we have access to God the Father ; this is done in 
the Lord's Supper, with the addition of the actual re- 
presentation of the Death of Christ in the bread broken, 
and the wine poured forth and solemnly consecrated and 
received. What in our thanksgivings in the other parts 
of pubUc worship we do in words only, is in the Lord's 
Supper done likewise by the visible representation of the 
death of our Lord. We " shew the Lord's death till He 
come," not only to remind ourselves of it, but moreover 
to plead it, as it were, before God, that the very praises 
which we offer to Him for our redemption by His Only 
Begotten Son, may arise to His throne in union with the 
memorial of His sacrifice, which the Redeemer has com- 
manded us to celebrate. This is the sacrifice of which 
the Service for the Communion speaks ; not one act of 

♦ Communion ^exN\e^. 
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the communicant alone in which, in express terms, praise 
is offered to God, hut the whole celebration. And^ 
therefore, this prayer which follows the Lord's Prayer 
proceeds further, thus : — ** and although we be unworthy 
through our manifold sins to offer unto Thee any sacrifice, 
yet we beseech Thee to accept this our bounden duty 
and service." **Our bounden duty and service," is, to 
do what Christ has commanded us to do, namely :— « 
"shew His death till He come," in the solemn repre^ 
sentation of it by hallowing bread and wine, partaking of 
it, and accompanying the whole with prayers and thanks" 
givings. The sacrifice "of praise and thanksgiving," 
therefore, of which our Service Book speaks, and " our 
bounden duty and service" which it is said to be, are not 
merely our words of praise, but our words accompanied 
with the oblation of bread and wine, which, whilst they 
remind ourselves of the love of Christ, are Ukewise me- 
morials before Grod, in which by these symbols the 
Church on earth does, according to its power, what the 
Redeemer is Himself ever doing in His immortal flesh 
at the right hand ofHis Father. 

The first reply then to the question, " what mean ye 
by this service ?" is the following. — ^The Lord's Supper 
is the most solemn of all forms of thanksgiving to God 
for the redemption of our souls and bodies by the pre- 
cious blood of His Son. It is a sacrifice of praise, not 
only verbal, as all our thanksgivings are, for redemption, 
but by hallowing bread and wine it becomes the symbolical 
representation both before God and omrselves, of the 
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mighty sacrifice for which our praise is due. We pray ; 
we join ''with angels and archangels, and with all the 
company of heaven," in their song of ** Holy, Holy, Holy 
Lord God of Hosts ;"* we consecrate hread and wine to 
represent the body and blood of Christ, and we partake 
of them; and the whole act, from first to last, is reckoned 
as one, the most solemn of aU sacrifices of thanksgiving 
which can now be offered by man to God, and hence 
called the Eucharist, which means thanksgiving. This, 
then, is "our bounden duty and service," a duty and 
service equally binding on us as was the Passover on the 
Jews. For Moses said to the Israelites, •* and ye shall 
observe this thing for an ordinance to thee and to thy 
sons for ever ;" and Christ has now commanded us in 
His Holy Supper in thankful ascription to the Father 
and Himself, to " shew His death till He come." 

Secondly : — The Passover was a feast upon a sacrifice ; 
and our Divine Redeemer has maintained the same thing 
in principle in his Holy Supper. He and His Apostles 
had for the last time, as an ordinance of God, eaten the 
Paschal lamb and the unleavened bread which accom- 
panied it, and drank of the cup which then formed part 
of the feast : and then in the appointment of bread and 
wine to represent His body and blood. He ordained that 
these should be likewise partaken of when they had first 
symbolically displayed His Sacrifice. This was the 
case with many of the Legal sacrifices besides the Passo. 
ver, which were first offered to God upon the «lt»x -mx^ 
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then eaten by the priests and the people. And this wm 
done that it might be shewn that those who offered the 
sacrifice were partakers of the benefit of it ; and, therefore 
when our Lord decreed that the bread and wine should 
be taken with the mouth. He was estabUshing by a per- 
petual ordinance what He had before spoken, of spL 
ritually eating His flesh and drinking His blood. The 
whole of the remarkable discourse which our Dirine Re- 
deemer held with the Jews by the lake of Capernaum,* 
seems to be formed on the principle, that they who eat 
of the sacrifice were partakers of its benefit. When He 
told them, that unless His flesh be eaten and His blood 
drank, there is no life for us. He appears to have said 
this ; — that as to eat of the sacrifices was to become par. 
takers of the benefit of the offering, so to partake of His 
sacrifice in the spirit was the way to receive its blessing. 
Hence, if we refer our blessed Lord's words of eating His 
flesh and drinking His blood, to Sacramental eating and 
drinking, which is certainly just, whatever may be the 
primary and fundamental interpretation ; we see why He 
commanded that the elements of bread and wine were to 
be received with the mouth. It was, that since truly to 
believe in Christ is to receive Him with the mouth of 
the soul, and to obtain all the blessings of His Atone- 
ment, so to eat of the bread and drink of the cup which 
is hallowed in memorial of Him, is, so far as the Sa- 
crament is concerned, to derive all the benefits of His 
precious blood shedding. It is, therefore, plain, that 

* John VI. 
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Since our Lord said of the bread, *' take, eat ; this is my 
body," and of the cup, " drink ye all of it," we cannot 
expect to be partakers of His Sacrifice unless we feed 
upon it as He has commanded us to do in His Holy 
Supper. And hence our Communion Service recognises 
the necessity of this Sacramental feeding upon Christ, as 
well as belief in His Sacrifice, where in the Prayer of 
Consecration it is asked, that we receiving God's "crea- 
tures of bread and wine according to our Saviour Jesus 
Christ's Holy institution, may be partakers of His most 
blessed body and blood;"* (thatis) all the benefits of them 
to our spiritual Ufchere, and our eternal life hereafter. 
And, again, at the delivery of the consecrated breads 
the communicant is told to feed upon Christ in his ''heart 
by faith with thanksgiving." The Catechism is hkewise to 
t|[ie same effect. — "What is the inward part or thing 
signified in the Lord's Supper ?" it is asked ; and the 
reply is, — "The body and blood of Christ which are 
verily and indeed taken and received by the faithful in 
the Lord's Supper ;" — (that is) the benefits of our Lord's 
Sacrifice are as certainly communicated to the faithful 
receiver, as they could be were it possible that the body 
and blood of Christ should be literally eaten and drank. 
This is further explained in the next question and an- 
swer, — " What are the benefits whereof we are partakers 
thereby ?" " The strengthening and refreshing of our 
souls by the body and blood of Christ, as our bodies are 
by the bread and wine ;" — (that is) by thus fe^^j^c^^fp^ci. 
a faithful heart on the deatli o£ \\\e ^xl q^ ^^^^^ "^^ 

* Commumon ^%t\\c^- 
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meritorious cause of salvation and confessng our faith by 
feceiving the sacred symbols, the soul is nourished Up 
eternal life as surely as the body is nourished 6y the 
material elements. 

To the question, then, " Wliat mean ye by th» ser^ 
tice ?" it is repUed secondly, that as the Jews by eating 
of the PassoTer were partakers of the benefit of the sa^ 
orifice, so we must be made partakers of the Sacrifice 
of our Lord and Sayiour by the sacramental eatii^ of 
His flesh and drinking His blood. What we do in one 
way by belief in Christ, we must do in another way with 
our very mouths ; if we feed on Him in our hearts by 
faith in His merits, we must also feed on Him in the 
Holy Sacrament by partaking mth our lips of the sym- 
bols of His body and blood. "We have an altar whereof 
they have no right to eat," says the Apostle, "who serve 
the tabernacle."* The Jewish altar had the bleeding 
lamb upon it, and it was needful to eat of it as well as to 
offer it; the Christian altar, the Holy table of the Lord» 
has bread and wine placed on it to represent the Passion 
of Christ, and it is needful to partake of these elements 
in order to have our part in the Sacrifice of the Cross 
which they represent. And, therefore, the Apostle thus 
speaks to the Corinthians: — ''The cup of blessing which 
we bless, is it not the communion of the blood of Christ ? 
the bread which we break, is it not the communion of 
the body of Christ? For we being many are one bread 
and one body, for we are all partakers of that one bread.* *t 

* Hebrews xiiu, 10, ^ \ CoT\TilYivwv*TM\fet^T« 
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What can be plainer than this^ that to partake of the 
benefits derired from the body and blood of the Re^ 
deemer offered on the cross, we must receive the bread 
as the communion of His body, and the cup of blessing 
as the communion of His blood ? And the Apostle goes 
on to describe this further, by comparing participation 
of the Lord's table with participation in the Jewish or 
the heathen sacrifices. He shews, that as the eating of 
the sacrifices by the Jews and heathens was considered 
to make them partakers of the benefit of the sacrifice 
whether real as to the Jews, or fancied as to the heathen* 
the same is equally the case in principle with the 
Christian Church. "Behold Israel after the fle^ are 
not they which eat of the sacrifices partakers of the altar? 
What say I then? that the idol is any thing, or that 
which is offered in sacrifice to idols is any thing? But 
I say, that the things which the Gentiles sacrifice, they 
sacrifice to devils and not to God, and I would not that 
ye should have fellowship with devils. Ye cannot drink 
the cup of the Lord and the cup of devils : ye cannot be 
partakers of the Lord*s table and of the table of devils.** 
Since then to eat of the Jewish or heathen sacrifices was 
in the one case really, and in the other case supposedly 
to share in the benefit of the offering, and that this eating 
was regarded as a condition of the benefit, so our Divine 
Redeemer in the Gospel has commanded, that> in order 
to partake of the benefits of His precious blood-shedding, 
we must eat of the bread and drink of the c\i^ "wVxnrJcv^Vs^ 
heing solemnly blessed, is Tuade lo \^Y^vi^^\>^. >^Ss»^^^ 
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Perfect Sacrifice. Hence we are to eat of this bread and 
drink of this cup, that the death of the Lord hdng ex- 
hibited in the hallowed elements, we may partake of the 
benefits of His death by Sacramental participation in it, 
as He has commanded. 

Thirdly : the Passover was a perpetual token of the 
Covenant between God and His people under the Law ; 
and the Lord's Supper is a token of the Covenant be- 
tween God and the Church of Christ under the Gospel. 
One object of the Passover was to remind the Jews of 
God's mercy to their fathers, so that from past deli- 
verance they might be assured of the same fulfilment of 
the promises made to Abraham and his posterity, so long 
as they remained obedient to the Lord their God. Thus 
the reply is given to the text, in the verse which fol- 
lows: — "It shall come to pass, when your children shall 
say unto you, what mean ye by this service, that ye shall 
say, it is the sacrifice of the Lord's Passover, who passed 
over the houses of the children of Israel in Egypt when 
He smote the Egyptians and delivered our ;houses." 
And in the following Chapter it is said of the Passover, 
*' it shall be for a sign unto thee upon thine hand and 
for a memorial between thine eyes, that the Lord's law 
may be in thy mouth : for with a strong hand hath the 
Lord brought thee out of Egypt."* The Passover was, 
therefore, for a token and a warning ; for a token to 
Israel that God would be with them as He had been with 
t^eir fathers, and a warning that they did not forfeit His 

♦ Exodus xiii.,.^. 



PLAIN LECTURES ON THE HOLY COMMUNION. 39 

Presence by their disobedience. And this for far higher 
ends, and with infinitely stronger motives is another de- 
sign in the Lord's Supper. This Holy Sacrament is to 
us a pledge of salvation through the Atonement of our 
blessed Lord, and a memorial of our own part of the 
Covenant, in order to the final ensurance of it. The 
Passover was to the Jews such a pledge of the Covenant 
made by God to them, as a church and nation, that every 
time the sacrificed lamb was placed on their table, it was 
as if the voice of God had declared that He would bless 
them. It is the same with the Lord's Supper. We 
have in the Gospel as revealed in the Scriptures of the 
New Testament, all the promises of eternal life through 
the Atonement of our Redeemer offered to us. But He 
has condescended to our infirmities which make it so 
difficult for us to "walk by faith," and "not by sight," 
by leaving us the actual symbols of what is promised to 
us. We have, as it were, deUvered into our very hands 
by signs, the assurances of redemption which are made 
to us in the Divine Word ; we have sealed to us by vi- 
sible emblems, all the promises of pardon, grace and 
salvation which are mercifully revealed to us in the New 
Testament. The case is this. — God has made a new 
Covenant with us in Jesus Christ His Son. In proclaim- 
ing it, He has not been content with the verbal promises 
which were announced by the Apostles, confirmed by 
miracles^ and are made known every where that the Gos- 
pel is preached. But He has proceeded toward us after 
the manner of men. He has ac«\^A. \>ci^ \iwA ^"^ "^^ 
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Covenant by His Sacraments, which are the ever living 
and visible pledges of the pardon and eternal life which 
Christ has obtained for us, and which is the sum of the 
Divine record, that '^Ood hath given to us eternal life, 
and this life is in His Son.*"*' In Baptism we receive 
the seal of the entrance into the Covenant ; in the Lord's 
Supper, we receive the seal of continuance in it, which is 
pardon on true repentance, and grace to persevere unto 
the end. Hence, when our Divine Redeemer instituted 
His Holy Supper, He said, alluding to the blood of the 
sacrifices which were ofiered under the Law in order to 
the remission of sin, ''this cup is the New Testament in 
my blood." It is as if He had said, this cup, as 
often as it shall be received, will be the pledge of the 
New Covenant which is to be introduced by my death 
and Resurrection. As often as this bread is broken, and 
this wine in the cup partaken of, it is to be regarded by 
all who communicate, as sealing to them by visible sym- 
bols the promises of the New Covenant which (rod will 
make with the world in recompense for my meritorious 
Passion and Atonement. Thus, in the Sacrament of the 
Lord's Supper is pledged to every faithful communicant 
that which he reads in the Word of God, and that which 
he is promised by the ministry of the New Testament. 
We are told, that "Grod so loved the world that He gave 
His Only begotten Son, that whosoevet beUeveth in Him 
should not perish but have everlasting life;"t in the Lord's 
Supper it is pledged to us in the reception of the elements 

* i John v., 11. SU 3o\i\i\\\,>\^. 
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as if we heard a voice from heaven declaring it. We are 
told, that for all the sins we commit in a state of grace, 
** the blood of Jesus Christ," God's " Son, cleanseth us 
from all sin,"* -and that "we have an Advocate with the 
Father, Jesus Christ the Righteous ;"t and in eating 
this bread and drinking this cup, we see, as it were, our 
sins obHterated by His blood, and behold Him as our 
prevailing Intercessor at the throne of Grod. We are 
told, that the Holy Spirit the Sanctifier will be given to 
those who ask for Him, as the peculiar bestowal of the 
Christian Covenant ;% and the sacred symbols which 
pledge all the results of the blood of the Covenant, con- 
vey the assurance, that the same love of God which gave 
up His Son to die for us, will likewise send to us the Holy 
Ghost to purify us even as Christ is pure. We are pro- 
mised a heavenly country, a rest which remains for 
the people of God ; and the sacred symbols are, as it 
were, the first fruits of the land, and the earnests which 
are sent us of its final possession. We are assured, that 
in heaven we shall see our Lord as He is ; and the em- 
blems of His body and blood are what He now delivers 
into our hands, as if we heard Him saying ''I will come 
again and receive you unto myself, that where I am, there 
ye may be also.*'§ With this understanding of the 
Lord's Supper as the token of the Covenant, it is that 
our Communion Service speaks. Tn one of the Exhorta- 
tions it is said, that "to the end that we should alway 

♦ 1 John i., 7. t c. ii., 1. X S^« S^YcaiJiN.^X^. 

§ St. John xVv., ^. 
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remember the exceeding great love of oar only Master and 
Saviour Jesus Christ dying for us, and the innumerable be- 
nefits which by His precious blood shedding He hath ob- 
tained to us. He hath instituted and ordained holy mysteries 
as pledges of His love, to our great and endless comfort." 
In the form used at the dehvery of the elements, the 
same idea is continued. The words are, " the Body" or 
"the Blood of our Lord Jesus Christ preserve thy body 
and soul unto everlasting life ;" which is a prayer that 
the hallowed symbols which are received with the mouth 
may be the assured pledges of what they represent, viz : 
to each communicant eternal life through the ofifered 
body and shed blood of the Redeemer. And this is yet 
more fully expressed in one of the prayers after the re- 
ception of the elements, which is as follows: — * 'Almighty 
God, we most heartily thank Thee for that thou dost 
vouchsafe to feed us who have duly received these holy 
mysteries with the spiritual food of the most precious 
Body and Blood of Thy Son our Saviour Jesus Christ, 
and dost assure us thereby of Thy favour and goodness 
towards us, and that we are very members incorporate 
in the mystical body of Thy Son, which is the blessed 
company of all faithful people, and are also heirs through 
hope of Thy everlasting kingdom by the merits of the 
most precious Death and Passion of Thy dear Son." 

The third reply, then, to the question "What mean 
ye by this service ?" is, that in the Lord's Supper we 
receive the pledges of God's Covenant with us in His 
Son, That in order to give us partial sight whilst it is 
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demanded that we should mainly walk by faith, our Lord 
ordained that bread and wine should be hallowed and 
received, as seals to the worthy communicant of all which 
He has obtained by His Crucifixion, Resurrection, glo- 
rious Ascension, present Intercession, and final coming 
again. The Covenant of eternal life was obtained by the 
whole work of His Mediation ; in the Holy Supper the 
Covenant is visibly sealed to us with the promise of the 
future possession of its object. 

There is one other resemblance between the Passover 
and the Lord's Supper which may be mentioned, namely, 
that each was designed to be a collective act of the Jewish 
and Christian Churches respectively. .The yearly cele- 
bration of the Passover was the act of the whole nation 
and Church of the Jews,(which were identical ;) a bond 
on their parts towards God and towards each other. So 
it is with the Lord's Supper, with the difference, that 
whereas the Passover which could be offered only in the 
temple, brought the Jewish Church together in a body 
to celebrate it ; the Christian Passover being celebrated 
in every house raised to God's worship, 'there is not the 
same visible aggregate union of the whole Church in this 
solemn act of service. There is, however, in the Lord's 
Supper a visible unity with the whole Church of Christ, 
and, of course, the closest with those with whom we ac- 
tually join in the sacrifice of praise and thanksgiving. 
The word Sacrament implies all this, which is derived 
from the oath or sacrament which the Romaw ^^CkV^^e^. 

took to he faithful to theit ^eweT«\, wA^ ^"^ ^^nss^s^v 

Tit ■ 
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therefore to each other, m all which pertained to their 
service in the field. So it is with all faithfiil com- 
municants ; whilst they profess that thej will be faith- 
ful to God, they are joined in one communion with all 
their fellow soldiers of the Cross, whose obedience is due 
to Christ, the Captain of their salvation. Thus Saint 
Paul says, '' for we being many are one bread and one 
body, for we are all partakers of that one bread.*"*' Like 
the various pieces in the loaf which make up the whol^ 
every faithful communicant is a part of the Church which 
is the body of Christy and which is exhibited in the un- 
broken bread which is to be divied in order to exhibit 
His Passion and Sacrifice. This> therefore, is the bond 
which unites all faithful Christians to each other and to the 
whole Church. And when we speak of the whole Church> 
we include the visible and invisible, the Church militant 
and at rest. There is but one body in Christ, whether 
in this world or the next, and both are united by the 
same Eucharist ; from the necessity of which, those who 
have died in the Lord are released, whilst those who are 
now of the Chui'ch militant view it as the plec^ of a 
Saviour at present invisible. 

To the question, then, "what mean ye by this ser- 
vice?" it is replied once more, that the Holy Sacrament 
of the Lord's Supper is a bond of union with the whole 
Church of Christ. It is communion with Christ and 
with one another ; it is the same Sacrament which has 
bound the departed to each other, and which now binds 

* I Cor. x.,n. 
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them to us, and ourselves to them ; they hj the nearer 
presence of Christ, and we h j the visihle symbols of His 
absent Person. In the Lord^s Supper we recognise a 
communion with the whole family of God in heaven and 
earth : with angels, who, because unfallen, need no Co- 
venant of reconciliation ; with the spirits of the just, 
now at rest, who are reaping the intermediate but im- 
perfect- blessedness bestowed through the Covenant of 
Grace ; and with the ^Church militant, '* the blessed 
company of faithful people** throughout the world, who 
are assured by the hallowed symbols of their union with 
Christ. When we celebrate the Lord*s Supper, we ac- 
knowledge our liability as issuing from this union with 
the whole militant Church, to a Christian behaviour to- 
wards all our brethren of the same holy body, the Church. 
We must be tender hearted, forgiving one another if 
there is cause of offence, *' even as God for Christ* s sake 
has forgiven us,*"*" the pledge of which the Holy Com- 
munion supplies. We must help those who are in need, 
to the best of our power, in imitation. of our Divine Re- 
deemer, whose love is set forth to us in the Sacred Feast, 
and who so loved us, that ''though He was rich, for our 
Bakes He became poor, that we through His poverty 
might be rich.'*t In a word, the Lord*s Supper being 
the highest act of 'Hhe communion of saints** witnessed 
on this side the grave, whatever this belief implies 
towards our fellow Christians is with additional force 
incumbent on us when we receive the blessed symbols of 
* Ephesians iv., 32. ^ 2 CotvxiVJda'Blta V\\v^^ . 
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peace with God, the condition of which, on our own 
parts, is peace and good will to all men. Our Lord left 
us this Sacrament that it might he a bond of union 
amongst all the members of His Church, as well as to 
God and Himself. None, therefore, must come to it 
who are in malice or enmity with their brethren, who are 
unforgiving, uncharitable, or at variance. But all these 
they must put away, that they may be fit to come ; for as 
none will be excused from coming because they are guilty 
of these things, they must quit them, or they will be con- 
demned whether they come to the Lord's Supper or not. 
They must cleanse themselves ''from all filthiness of the 
flesh and spirit,"* and then come ''holy and clean to the 
heavenly feast," (as our Service speaks) "in the marriage 
garment required by God in Holy Scripture," that they 
may "be received as worthy partakers of that Holy 
Table." 

These, then, brethren, are the answers to the enquiry 
as appUed to the Holy Communion, " what mean ye by 
this service ?" And let me beg all who are not com- 
municants, to weigh them, one by one, and see if they 
can withstand the conviction, that they ought to attend 
the Holy Supper ; and if they can refuse, why it is so ? 
The Lord's Supper is a solemn sacrifice of praise and 
thanksgiving, in which the Death of the Son of God once 
for all accomplished dh the Cross, is shewn under the 
symbols of bread a^d wine. When our Lord has said of 
it, " Do this in remembrance of me," will you refuse the 

''' 2 Corinthians Vu\.> \« 
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plain command, or put it off to a more convenient season? 
"Will you refuse to *'give the Lord the glory due unto 
His name,"* by praising Him for His mercy in our re- 
demption, in the way which He has positively enjoined? 
The Lord's Supper is a feast upon a sacrifice, in which, 
whilst partaking of the hallowed symbols of bread and 
wine, we feed on Christ to our souls' health. Will you 
neglect to share in the benefit of the sacrifice by refusing 
to be partakers with the altar ? When your Saviour has 
prepared this table for you, and says, you must spiritually 
eat His fiesh and drink His blood in the Sacrament, as well 
as by believing on Him ; will you shut yourselves out from 
this heavenly food, which nourishes soul and body to 
everlasting life? The Lord's Supper is a pledge of the 
love of God and of His Son in our redemption, in which, 
under visible symbols, are promised us all the benefits of 
the precious blood shedding of the Redeemer. Is there 
any Christian who really wishes to be saved, who will do 
despite to God's own provision for his life and comfort ? 
Is there any one who dares to say to God, (for it amounts 
to this) that the promises of the Gospel are sufficient, 
and that he does not care to have them visibly sealed in 
the Holy Communion ? Lastly ; — the Lord's Supper is 
a bond of Christian fellowship with the whole Chmxh in 
this world and the next. Is there any one who hopes 
to be saved, and yet will refuse to join himself in this 
visible act of union with the Church, of which union the 
Lord's Supper is made a condition ? 

♦ Psalm xov\,. '^. 
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Let me, in conclusion, further remind you of the necessity 
of heing a communicant, which the parallel hetween the 
Passover and the Lord's Supper affords. Hear the 
command to the Jewish Church, as given in the Book 
of Numbers: — "the man that forbeareth to keep the 
Passover, even the same soul shall be cutoff from among 
his people : because he brought not the offering of the 
Lord in his appointed season, that man shall bear his 
sin.'** Can the duty be less incumbent on the Christian 
as regards the Lord's Supper, whose motive to it is, not 
deliverance from Egypt and the memory of the blood 
which was struck upon the door posts of the houses, 
but deliverance from eternal death, the power of sin and 
the devil, and the memorial of the Eternal Son of Grod 
whose blood was shed to take away the sin of the world? 
Let not, then, the question "what mean ye by this ser- 
vice? be without its reference to you who have held 
back from the Holy Table. Give the answer in your 
practice ; that Christ our Passover may bring you safely 
through the wilderness of this world, to the heavenly 
Canaan, the " rest which remaineth to the people of 
God." 

* Numbers ix., 13. 
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LUKE XIV,— 18. 
And they all, with one consent^ began to make ewcuse. 

In pursuance of my design of bringing before you the 
subject of the Lord's Supper, we have already considered 
its necessity and its meaning. To-day we shall proceed 
to the reasons which most commonly detain persons 
from fulfilling the plain command of our Divine Lord, to 
fAaew His ''death till He come." In this, indeed, lies much 
of the stress of the whole question ; for it is not so much 
that persons deny the necessity of frequenting the Holy 
Table, or that they are not aware of its purpose, but that 
when pressed to their duty they assign excuses which 
they hope will satisfy God and their own consciences. 
It is, therefore, above all things needful, that these 
excuses should be enquired into, that, if there be any 
weight in them, the cause may be discovered, and, if not, 
that they may be exposed. Of one thing, indeed, we are 
quite sure, that there is no real excuse for neglecting the 
Lord's Supper amongst those who are informed of 
its claims on their obedience, whkla. 'v^HV \tfA. >£^^e'«>s» 
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prove that they are unprepared to die, and to meet their 
God. Our subject to-day^ then, is^ the excuses alleged 
for not frequenting the Holy Sacrament of the Eucharist; 
and may God give those who hare hitherto made these 
excuses, ears to hear, and hearts to obey. 

With regard to the parable in which the text is founds 
it is only needful to observe that it is the parable of the 
Great Supper, to which when the guests were invited, 
they refused to come. ''A certain man made a great 
supper, and bade many; and sent his servants at supper 
time to say to them that were bidden, come, for all things 
are now ready. And they all with one consent began to 
make excuse." Applying this parable to the Holy Com- 
munion, as'we are warranted in doing by the marked 
closeness of appeal which it bears to it, and by the ge- 
neral consent of the Christian Church, we hear the 
voice of Christ, who is now in heaven, speaking to every 
member of His Church, and saying, " Come, for all 
things are now ready." Come to the feast of love which 
I have prepared, in which my death is evidently set forth 
before you, and in which the seals of pardon and grace 
are offered to you. " Come, eat of my bread, and drink 
of the wine which I" the True Wisdom and Word of 
God, "have mingled ;* "Do this in remembrance of 
me.*' Thus speaks the Son of God, now at the right 
hand of His Father in heaven, to each non-communicant; 
thus He speaks by every returning Communion Sunday, 
when some remain spiritually to eat His flesh and drink 

* Proverbs ix., 5. 
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His blood, whilst others depart and turn their backs 
upon the invitation. Thus speaks our Lord, who will 
hereafter come to be our Judge, and who has commanded 
us to "shew His death till He come ;" and how then, 
shall we be prepared to meet Him, if we neglect His 
command? Let us then notice some of the excuses 
which are commonly made for absence from the Holy 
Table. On so wide a subject, all which can be done on 
the present occasion is to touch them briefly ; but, I 
trust, that the notice we shall take of these excuses will 
yet be sufficient to test those to whom in particular 
they apply, viz., all who are not communicants. 

The first excuse, then which is commonly made and which 
may be noticed, is, that of unworthiness, and unfitness 
proceeding from it. Now this is the most specious of 
all excuses, because it bears the appearance of a virtue ; 
whereas, in fact, it is often far different. Let us, how- 
ever, first of all imagine it to be sincere. — Let us put the 
case where there is the real sense of unworthiness on ac- 
count of sin which has been repented of, or that arising 
in general from the holiness of God, and the near ap- 
proach into which the Lord's Supper brings us with 
Him, let us suppose that this [^is altogether sincere ; 
is this a cause for absenting yourselves from the 
Holy Feast ? Is it not ju3t the contrary ; is it not the 
very reason why you ought to come ? Is it not because 
you are unrighteous, and that Christ is perfectly right- 
eous, and has died to make us so, and has sealed to us 
the assurance of it in His HoVy ^w^^et \ \^ w^\. ^x^'C^'^ 
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very reason why you ought to approach ? Did the cen- 
turion omit to beseech our Lord for His servant, because 
he felt himself to be unworthy ?* or did the woman who 
touched the hem of His garment, hold back because oi 
her sense of His greatness and her own Httleness ?t It 
was not so: their consciousness of their own un wor- 
thiness was indeed great, and, therefore, the one did not 
think himself worthy that our Lord should enter his 
roof, nor the other presume to do more than touch 
His robe ; but it was their faith which came to their aid 
and secured the blessing. So it should be with every 
one who sincerely feels that he is unworthy to come to 
Christ in His Holy Supper. Let them be conscious of 
their unworthiness to the full, for we cannot be too much 
60 ; but let them have faith to beheve on Him who is all 
worthy, and they shall be received as meet partakers of 
that Holy Table. Our Communion Service in one of its 
Prayers is an echo of that of the suppliant in the Gos- 
pel, and it speaks thus: — that "we do not presume to 
come to" the Sacred Table "trusting in our own right- 
eousness," but in God's "manifold and great mercies," 
and that "we are not worthy so much as to gather up 
the crumbs under His Table ;'* and, therefore, we pray 
that we may be graciously received by Him. Such, 
then, is the reply to the excuse of unworthiness, where 
it is sincerely alleged. 

But, brethren, it is to be feared, that, in far the greater 
number of instances, this excuse is only a cloak either 
/or total or partial indifference. Where it is not made 
^ * Matthew viii., 5. t Luke Vm., \^. 
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the covering for the first, it often is for the other, so as to 
result in neglect or procrastination. For example : — we 
tell you, brethren, that it is your sacred duty to " shew 
the Lord's death till He come," as He has commanded. 
You reply, that you ar^ unworthy, which is often other* 
wise translated, that you are not good enough. And 
who is good enough ? if our goodness was to be the 
condition of our acceptance at the Lord's Supper, who 
in the wide world would ever be found there ? It is not 
goodness which is required ; it is (if the words are pro- 
perly understood) the want of goodness ; the very de- 
ficiency is the warrant of our approach. Let it then be 
well understood what the imworthiness professed really 
meana. Let it be traced to its origin in your hearts, 
brethren, and let it be there seen whether it is not 
another name for irresolution in regard to religion, and 
procrastination in the most important of all things. Let 
it be observed whether when you maintain that you are 
unworthy to come to the Lord's Supper, you do not dis- 
miss the thoughts of it, being satisfied (as it were) that 
it should for the present continue so, when you ought 
not to give sleep to your eyes, or slumber to your eye- 
lids, until you have seen what unworthiness means, and 
act accordingly. It is possible, and often is the case 
that persons go on from time to time saying, that they 
are unworthy, and unfit to attend the Holy Supper of 
Christ until they give a proof of it in the hardening of 
the heart in which such procrastination results. Had 
they felt their unworthiness as the^ ^«i^ XXv^"^ ^^> ''Swe^ 
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would not have omitted to shew their love to Christ for 
His mercy to them as He has commanded. But it was 
because they made the plea of unworthiness a covering 
for neglect and procrastination, that they have in the 
end attained such an unworthiness as should not only 
keep them from the Lord's Supper, but will Ukewise 
shut them out of heaven. 

To the first excuse, then, it is replied, that if the plea 
of unworthiness is sincere, you ought on that very ground 
to come to the Holy Communion ; if it is not sincere, 
you ought not to be satisfied until it becomes so. Make 
your decided election between God in all things, and 
some reserve ; and the path of duty and of blessing as 
regards the Holy Sacrament, of which we are spring, 
will become plain. The whole resolves itself into this, 
that we are either fit to come to the Lord's Supper, or 
we cannot be fit to die ; nothing more is required for the 
one than for the other. If you do not then, brethren, 
procrastinate as regards preparation for death, and if 
you trust that you are prepared to meet your Grod, the 
same reason should bring you to Christ* s Holy Or- 
dinance. A deep conviction of our own unworthiness is 
the only assured reliance in the hour of death, and of 
the consequent mercy of God in Christ Jesus unto eternal 
hfe ; the same will render us meet communicants in that 
Sacred Feast, in which the Sacrifice of the Redeemer is 
celebrated to our souls' health. 

- Secondly. — ^Another excuse for not coming to the 
Lord'^s Supper is, the fear of afterwards breaking the 
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solemn yows which all communicants take upon them- 
selves. It is felt, and the sentiment cannot be too re- 
ligiously maintained, that to be a communicant and then 
to fall into sin, is worse than to commit sin without the 
tie of the Sacrament. Now, in the first place, the reply 
to this is, that if the fear is really felt by persons anxious 
for salvation, it is the very reason why they ought to come 
to the Lord's Supper. If, brethren, you wish to lire as 
becomes Christians, that your soul may be saved, you 
ought to value any thing which will bind you most so- 
lemnly to it. And what safeguard can there be so 
strong as what the Sacrament of the Lord's Supper pro- 
vides ? Would you not feel, thfit after having eaten of 
that bread and drank of that cup, you had a defence 
against doing contrary to a Christian's calling, which 
would be the surest preventive? If tempted to sin, 
would not the remembrance of the Holy Table bring 
with double force upon you the conviction " How can I 
do this wickedness and sin against God ?"* How can I, 
who have renounced sin in the most solemn of all 
Christian Services, and received the sacred symbols of 
the precious Body and Blood of my Saviour, how can I do 
this which is wrong, and to which the devil, or the world, 
or my own heart tempt me? How can I, who at Christ's 
Holy Table have had communion with Himself, with the 
blessed angels, with the spirits of the departed just, and 
with my fellow Christians, whom I trust finally to meet 
in heaven, how can I take part with the devil and with 

* Genesis xxm.., ^» 
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the men of this world ? How can I violate the pledge 
which, in presence of the symbols of my Saviour's Body 
and Blood, I gave to be His faithful soldier and servant, 
by uniting with His enemies and mine? What answer 
shall I make before Him when He comes in terrible Ma- 
jesty to judge the quick and the dead, if (in efifect) I set 
light by His blood, and do despite to the Spirit of His 
grace by acting as He forbids ? And if these are such 
reflections as would be Ukely to arise in the mind of a 
communicant if tempted to sin, is it not clear that those 
who are firmly resolved on God's service, ought for this 
very reason to come to the Holy Supper ? Let those of 
you, brethren, with whom this objection is likely to have 
weight, consider it as it has just been pointed out. You 
are afraid to do what the Son of God your Redeemer has 
enjoined, because you dread after offences. Let it be 
the test of your sincerity that you make this one ground 
of your obedience. Come, not that you may sin, but 
that you may be afraid to sin. — Come, that by renewing 
your vows at the Holy Table of your Saviour, you may 
have in it the best security on your own parts against 
falling by temptation. 

But if this were all, it might deter, and must deter, 
from coming to the Table of the Lord. But we have 
more to promise than this ; for that resolution which the 
conviction of duty must supply, is strengthened and 
made effective by the means employed to ensure it. (In 
few words) let us remember that the Lord's Supper is 
not a mere owtward act of duty on owt cwxv ^wt%^ nor a 
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mere sign of mercy on God's part towards us ; but it is 
likewise a means of grace. It is a channel by which God 
specially communicates His grace to the soul, either in 
the very act of celebration, or according to our need, in 
pursuance of the Covenant of which in the Lord's Supper 
we have the pledges. Our Communion Service decsribes 
the benefits to the worthy communicant to be, that he 
dwells in Christ and Christ in him ; (in other words) it 
is a fulfillment of what our Lord spoke of when He com- 
pared Himself to the vine^ and His people to the branches. 
Since the Holy Supper unites us to Christ like the 
branches in the vine, because our union with Him can- 
not be maintained apart from it ; we receive in the ce- 
lebration of it, or consequent on it, " out of His fulness 
grace for grace "* Here then is the armour of defence 
by which you may have aid bestowed, to resist, and to 
conquer. You are, therefore, brethren, as many as ex- 
cuse yourselves from attending the Lord's Supper from 
fear of not adhering to your promises, to remember, that 
God will bless it as a means for your security. We are 
promised, that whilst no temptation can overtake us, 
" but such as is common to man, God is faithful, who 
will not suffer us to be tempted above that we are, 
able, but will with the temptation make a way to 
escape."t All this is sealed in and communicated through 
the Lord's Supper as a means of grace and spiritual 
strength ; for (as the Catechism says) our souls are 
strengthened and refreshed " by the Body and Blood of 

* John i., 16. t ^ ConaliKYMA x.,\^. 
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Christ, as our bodies are by the bread and wine'*. Out 
souls are strengthened by the mysterious working on them 
of the Holy Ghost, who is the fruit of the broken body 
and shed blood of our Lord upon the Cross. And by 
His Almighty power, those who without Him are weak 
in themselves, are made conquerors over their spiritual 
enemies. We expect to receive in the frequenting of the 
Holy Communion, strength from the Holy Ghost ; and 
in this strength we are assured that if we do not forsake 
Grod, by neglecting, on our own parts, the means of sa^Bty, 
He will never forsake us. Here, then, brethren, yoiu 
have another reply to the excuse of fear of not living up to 
the obligations which the Lord's Supper binds upon us, 
and of afterwards doing wrongfully. We exhort you, if 
you are in earnest about your souls, to come to Christ's 
Holy Ordinance for this very reason. You are weak ; 
you must come that you may be strengthened. Yon 
want the power to hold on to the end ; you must come 
that you may be braced up so as to secure the prize. 
So far, therefore, is the fear of relapsing into carelessness 
or sin from being an excuse for abstaining from the 
Lord's Supper, that it ought to be an incentive to ap- 
proaching it. 

But there is one thing more of which I desire to remind 
those of you who are likely to make this excuse ; and 
this is, that if the question of vows sealed in a Sacra- 
ment is taken into account, lest there should after- 
wards be a breach of them, there are vows enough upon 
us all to render the excuse meffectual. I refer to the 
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vf 8 of Baptism sealed in Confirmation, which in their 
ject are to the full as hinding as the obligations which 
d Lord's Supper imposes. It must be granted, indeed, 
at there is this difference as regards their imposition, 
ftt the Yows of Baptism were made for us in infancy 
d were confirmed, when our sense of after obligation 
s perhaps not so clear as it is now. Or, further yet, 
nee I wish to include every possible contingency) that 
B Confirmation vows of some were made under cir- 
mstances which were not likely to give the solemn 
ight to them in their eyes which they demanded. Ne* 
rtheless, it is certainly true that our Baptism and 
infirmation are so far binding, that there are vows 
ough upon us to bring us in guilty before God, if we 
sak them by sin, as if we sealed them in the Lord's 
pper ; for, in any case, the neglect of the Lord's Sup- 
r, because of its vow, is proof, or ought to be proof, 
it the solemnity of the Baptismal vow is understood., 
yon excuse yourselves, brethren, firom coming to the 
>rd's Supper for fear of after sin, remember that you 
) already pledged to contend with sin by a Covenant 
th Grod already sealed, which cannot be broken. You 
i, indeed, to seek in the Lord's Supper for strength to 
here to the vows of Baptism. Why then make the 
cuse that you fear afterwards to offend if you come 
Christ's Holy Communion, when you ought, if you 
ian what you say, to come that you may adhere to 
vf 8 before registered with God ? Bather, unite the 
0. Make the obligation of the Lord's Su^i^t tXvfc ^\ar 
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pletion of the vow of Baptism. You arc already bomid 
by the first ; seek through the use of the other the Dhine 
strength which is only promised to those who adhere to 
the terms of the Christian Covenant, one of which is, 
that they should "shew the Lord's death till He 
come." 

Thirdly. — Another excuse commonly made, is, the plea 
of worldly business, the engrossing occupations of daily 
life. We have (say the objectors) our business to call 
away our thoughts from the duty which is pointed out ; 
and the cares of our families do not permit us to make 
the preparation which we know ought to be made in order 
to come properly to the Holy Sacrament. Now, bre- 
thren, what is this excuse in other words, but to saj 
that the Gospel of our Lord Jesus Christ is intended not 
for all, but only for particular classes ? What is it but 
saying, that it is adapted for the rich, or for those who 
are without the cares which press upon others, but that it 
does not universally apply in its demands? What is it but 
to say, that our Divine Redeemer appointed His Holy Tid>le 
not for all without exception who beUeve in Him and 
are members of His Church, but for those only who by 
God's Providence are in situations favourable to its par- 
ticipation ? What is it but to say thus much : that it is 
proper enough for the ministers of Christ* and for others 
who are not pressed with weight of worldly business, to 
be communicants ; but as for tradesmen and labouring 
people who live by their daily exertions, it cannot be re- 
quired of them. What is it, in a word, but to say that 
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there is a difference in the requirements of the Gospel, 
so that some will he demanded and others not, though 
lioth are equally well known ? What is it, therefore, hut 
to say^ that we may he prepared for death, and yet not 
be prepared or required to come to Christ's Holy Supper 
as He has commanded ? For I am supposing that the 
excuse is made by persons who are on the whole rightly 
disposed^ who do not make it wantonly without reference 
to the fear of God. But, brethren, since reflection must 
convince 3^ou that your excuse amounts in reality to what 
has just been stated, further reflection must likewise 
ocmyince you that such excuse is altogether vain. There 
is nnder the Grospel but one rule for all, hut one rule, 
(that is) when all are acquainted with it. There is hut 
one role, because our Lord would not impose any thing 
but what all His disciples might practice; for a universal 
religion (which the Grospel is intended to he) must be 
universal in its demands. Is there any one who will 
venture to say, that with the knowledge of our duty we 
may, under any circumstances, such at least as those 
which the excuse we are now considering refers to, act 
<5ontrary to it in one particular, or omit it in one par- 
ticular ? Is there any one who will venture to say, that 
the daily business and the cares of life, the care of pro- 
viding for or attending to our families will excuse us for 
lying or dishonesty, or for omitting to pray? Why 
then should there he any difference as regards the 
Lord's Supper ; for difference, as regards the perform- 
ance of it as a duty there is none ? The tt\3Li\v^l\NJ«fe^<Qitfc^ 
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is^ that this excuse can only he made where the mind is 
more taken up with the world and daily cares than it 
ought to he. The excuse is commonly made where tl^ 
proper halance is not maintained, which Saint P&ul 
establishes where he tells us, that we are not to be 
**slothful in business," but "fervent in spirit, serving the 
Lord."* What ! my brethren, shall we try to palliate 
one neglect by the acknowledgment of our ovm fault? 
Will you say that you cannot come to the Lord's Supper, 
because worldly business hinders you, when you are told 
not to love the world or the things of the world ?t Will 
you plead the breach of one command^ in order to excuse 
the infraction of another ? Shall it be said that God in 
His Providence so permits the cares of life to press 
on yon, that they may excuse you from fulfilling the 
command of Christ your Redeemer ? Is it possible that 
there should be this contradiction in the Divine Record 
itself? It is not possible ; and, therefore, the excuse 
carries with it its own condemnation. There is no situa- 
tion in our lives, which when lawfully occupied, can make 
us unfit to come to the Lord's Supper ; because, there is 
no situation in which we may not be fitted for our deaths 
If, therefore, any should allege the excuse of worldly 
business or cares for neglecting the Holy Communion, 
I ask them whether they are suffering the like excuse to 
prevail, for not preparing themselves to die? — I ask them, 
whether if they are not fit to approach the Table of the 
Lord, they are fit to appear before Him ? — I ask them, 

* Homans xii., 11. t ^ 3o\«v.'^n^V 
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whether^ if they are not fit to meet Christ as their Sa- 
yiour at His Holy Supper in this world, they can be fit 
to meet Him as their Judge in the next ? I ask them, 
whether they are permitting the cares of the world to 
come between them and the safety of their souls ? If 
they are not, then there is no reason why they should 
keep from the Lord's Supper, but every reason why they 
should come ; for, indeed, preparation for it and pre- 
paration for death, must stand or fall together. The 
sum of the excuse, by whomsoever made, is therefore 
this : — that as our necessary worldly cares cannot be ad- 
mitted as a plea for the neglect of our souls, they 
cannot any more be received as a plea for neglect of the 
Lord's Supper. We are to use this world as not abusing 
it ;* we are (if such is our condition) to work with our 
own hands ;t we are to be diligent in our proper work ; 
but we are at the same time to make it our chief concern 
to labour for the meat which endureth unto everlasting 
lrfe.{ And where there is this union of the two, as there 
must be in order to be saved, there is likewise every 
needful preparation for the Lord's Supper. To all then 
who make this excuse, to tradesmen, to labourers, to the 
masters of families and all besides, I would say, try what 
is its real value. The simple question is, will you suffer 
your business, or whatever else it may be, to come be- 
tween you and your soul's health ? If you will, nothing 
need be said as regards the Lord's Supper ; this is put 
aside at once, and the present appeal is not to you. But 
♦ 1 Cor. vii., 31. 1 f 1 Thess. iv., 11. t John vL, 27. 
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if you are striving to be saved by not permitting yonr 
daily occupations to come between you and your soul, 
tben what entitles you to the name of a sincere Christian 
ought to entitle you likewise to the name and to the 
practice of a Communicant. But» beware how you suffer 
the excuse of the business and cares of this life to keep 
you from the Holy Sacrament which Christ has ap- 
pointed. The excuse^ if it has any weighty must shew 
that this life has more hold upon you than it ought to 
have : but, if the excuse is sincere, (as it may sometimes 
from want of proper knowledge be) then the very cares 
and anxieties from which you suffer, ought to bring you 
to communion with Christ in His Holy Supper, where 
you would receive strength and consolation to bear what 
oppresses you. 

But, again> another excuse for neglecting the Holy 
Commimion is sometimes drawn from the fear of receiving 
unworthily to condemnation, founded on what Saint Paul 
wrote to the Corinthians. This excuse might indeed be 
resolved into the first which we have noticed, the plea of 
unworthiness and unfitness in general ; since if it is real 
humility which makes us feel ourselves unworthy, it is 
impossible that we should come within the condemnation 
pronounced by Saint Paul. And, on the other hand, if 
the plea of unworthiness is only a subterfuge, the words of 
the Apostle need not be taken into account, for we are 
then self-condemned whether he had written them or not. 
At the same time, the passage to which we are now re- 
ferring in the Arst Epistle to the Corinthians, is so dis- 
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tinct as to the kind of unworthiness of which it speaks^ 
and it so often becomes a difficulty with those who 
but for the misunderstanding of it, would be commii- 
nicantSy that it weU deserves a separate consideration. 
The words of the Apostle, as you know, are these : — 
''Whosoever shall eat this bread and drink this cup of 
the Lord unworthily, shall be guilty of the body and 
blood of the Lord. But let a man examine himself, and 
so let him eat of that bread and drink of that cup. For 
he that eateth and drinketh unworthily, eateth and 
drinketh damnation" (orjudgment, as it is in the margin) 
"to himself, not discerning the Lord's body."* Now 
it is plain from the following verse what the damnation 
was of which the Apostle speaks ; and therefore it will 
easily appear how far his words can apply to ourselves. 
He says, "for this cause many are weak and sickly 
among jou, and many sleep." The condemnation of 
which he speaks, was therefore a temporal infliction sent 
^rom Gk)d, either of sickness, or in some cases of death. 
And the Apostle gives as the very reason for this tem- 
poral judgment, that it was in order to avoid the eternal. 
For he says, "when we are judged we are chastened of 
the Lord, that we should not be condemned with the 
world." It is plain, therefore, that supposing God did 
now visit the unworthy partaking in the Lord's Supper 
with temporal sickness or death (and who shall say how 
oflen this may now be the case) the Apostle's words have 
nothing to do with the fear of condemnation regarding 

* 1 Corinthians xi., 27, 28, 29. 
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the future life, which many persons draw from them. 
If there is to be this condemnation for those who come 
unworthily, it is not to be collected from the words of 
St. Paul to the Corinthians ; and the excuse for neglect 
founded on them, therefore, falls to the ground. Let 
me say, therefore, to those who fear to come to the Lord'^s 
Supper, lest they should be condemned by St. Paul, that 
their very fear should be the inducement for them to 
come. Had the Corinthians felt this proper fear of the 
solemnity of the Sacred Ordinance, which they profaned, 
St. Paul would not have written to them as he did, nor 
his words hare proved a stumbling-block to the timid 
who mistake them. It was because the Corinthians were 
deficient in this salutary fear, that they were rebuked and 
punished ; it is just because you my brethren who plead 
this excuse, have this godly fear, that you ought not to 
keep away. Be assured, that fear of unworthiness in 
partaking of the Spiritual Feast is just the frame which 
Grod will accept, and which He will bless. ''The sacri- 
fices of Gk>d are a broken spirit ; a broken and a contrite 
heart, O God, Thou wilt not despise."* Be as humble 
as you will ; be as humble as you can ; but remember 
likewise, that humility may become irresolution, and 
then it is faulty. You cannot now commit the sins 
which the Corinthians did, which was even excess at the 
Lord's Supper ; excess (that is) not on the sacred ele- 
ments themselves, as it is sometimes represented, (a 
thought too fearful to dwell upon,) but excess at the 

♦ Psalm U. 17. 
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meal which usually accompanied the assemblies of the 
first Christians, the Love feasts as they were called. You 
cannot indulge in any such excess as the Corinthians did, 
because the order of our administration of the Lord's 
Supper in these days is different ; but you may commit a sin 
something like theirs, by neglecting the Holy Sacrament. 
They set light by it, through their irreverend behaviour ; 
you may do the same by neglecting it. Let not then St. 
Paul's words terrify you ; yoiu: fear of unworthy partak- 
ing (if it is real, vfhich we are supposing) will produce 
reverence ; and reverence will bring down, not a curse, 
but an abundant blessing. 

There is yet another excuse on which a few words 
must be added, though it is foreign to the general object 
of my discourse. In the excuses which have been 
already noticed, I have rather directed the replies as if 
they were made by those who were vdlling to do right, 
or alb least not doing sinfully, in the common meaning of 
the words. But now, if there are any here who have 
the courage to say that they do not come to the Lord's 
Supper because they are sinning, let me speak even to 
them. Let me use the words of one of the Exhortations 
in our own Service, which, after warning the people to 
come to the Holy Communion, adds this, — " If any man 
say I am a grievous sinner, and therefore am afraid to 
come; wherefore then do ye not repent and amend? 
"When God calleth you, are ye not ashamed to say ye 
will not come ? When ye should return to God, will ye 
excuse yourselves and say ye are not read^ V'* T\\nx& ^\sr^ 
* Exhortation to be used when l\ve y^o\\^ va^ xvsi^\%'i'^^ >^ 
coming to the Holy Communion. 



68 PLAIN LECTURKS ON THE HOLY COMMUNION. 

of the Exhortatations in the service for the Commiinicm 
speaks ; and to this little need he added. All of which 
I would remind the sinner is, that as he shuts himself 
out from the Lord's Supper by his sin, he shuts himself 
at the same time out of heaven. That as he ventures as 
the excuse, and the just one, that he is sinning, he pro« 
claims at the same time that he cares neither for heaven 
or hell. He excuses himself from coming to the Lord's 
Supper, because, as living sinfully, he dare not do it ; the 
very act of refusal seals his condemnation, (unless he 
repent in time) to be excluded for ever from God and 
from Christ, and to communion with Satan and lus 
angels for evermore. Let not the sinner then dare to 
approach the Holy Communion in his sin ; but let him 
repent and amend, that he may have no proper excuse 
for his absence. 

Thus then, brethren, we have noticed some of the 
excuses which are commonly made for absence from the 
Holy Eucharist. That there is no just excuse for reifrain- 
ing from it, is as evident as that there is no excuse for 
disobeying any of the commands of the Gospel. Every 
excuse, when brought to the proper test, the trial of our 
own consciences in the presence of Almighty God, who 
knows all hearts, will be found destitute of authority. 
Far be it from me, brethren, or from any Christian 
minister, to try to force persons to come to the Lord's 
Supper. It must be a spontaneous act — an act of love 
to God, and of love to our blessed Redeemer, — ^an act of 
obedience to His divine precept. But, I set before you 
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your plain duty ; I tell you (as I am bound to do) that 
you must not expect to be united to Christ, whilst you 
neglect to unite yourself with Him as He has commanded, 
and as His Church has ever practiced. Indeed, brethren, 
the Lord's Supper is in most cases a test of our Chris- 
tianity. The excuses which are made do not usually 
come from those who are earnest in religion, but from 
the lukewarm and indifferent. When we see pei^ons 
refraining time after time that the Holy Sacrament is 
administered, it is commonly a sign that there is some- 
thing wrong, which prevents them from coming. Had 
they the true love of God, which is the foundation of all 
religion, they would rejoice in the blessing which is 
offered them. They would declare with the Psalmist, 
** I will take the cup of salvation, and call upon the name 
of the Lord."* With a devout and regular communicant, 
the reverse of excuse appears. His excuse will be, not 
to be absent from the Sacred Table, but rather to excuse 
himself from other things, that he may be present at it. 
He will ever eat of that bread, and drink of that cup, 
looking for the glorious day when Christ shall appear 
again the second time without sin unto salvation. f O, 
strange transformation ! that men should excuse them- 
selves from that at which angels may be present, and 
from the memorial of His Sacrifice, who alone can save 
them from death and hell. O, strange transformation ! 
of bitter for sweet, and of death for life, that when God 

• 

Incarnate offers Himself a Sacrifice for the sins of the 
♦ Psalm cxvi. 13. -V 'aOaxc^^v!L.'»». 
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world, and commands that His Atonement should be 
celebrated as a condition .of His grace, it should be 
needful to contend with excuses. It is as if a prisoner 
should hug his chains and excuse himself from liberty, 
when the sign manual of his Sovereign is presented 
to him, assuring him, that the doors of his dungeon 
are to be thrown open. MTiat, excuses, brethren, can 
stand before these words, " Do this m remembrance of 
me?" 

To-day we have noticed the excuses made for not 
coming to the Lord's Supper. Next Sunday we shall 
notice the qualifications for the worthy communicant, 
which will complete what is needful to the entire subject, 
according to my present plan. In the mean time, let us 
attend to the solemn warning which is left us in the 
parable in which the text is found, and which surely 
applies to the Holy Communion, as to the summons of 
the Gospel generally, where it is made known ; " For I 
say imto you, that none of those men which were bidden 
shall taste of my supper." 



LECTURE IV. 



MICAH VI. 8. 

jiud what doth the Lord require of thee, but to do justly, 
and to love mercy, and to walk humbly with thy God? 

To-day we shall finish the brief review of the Lord's 
Supper^ which for the last three Sundays has occupied 
your attention. We have (as I trust it will be remem- 
bered) already considered this Sacrament as regards its 
necessity, the meaning of it, and the excuses which are 
made for not frequenting it. We are now, in order to 

m 

complete the subject, to notice the qualifications for the 
worthy partaking of the Lord's Supper. The text which 
I have read, will shew us what these are; for in the 
brief description of doing "justly," loving "mercy," and 
walking " humbly with God," it comprises the entire 
rule of Christian duty, and therefore of qualification for 
the Sacrament, of which we are speaking. 

Let it then be remembered, as it has been noticed 
more than once before, that to be fit to die and to be fit 
to be communicants, are the same thing. This being so, 
we may apply to the Lord's Supper the same qualifica-^ 
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tions for its reception^ as are required to a holy life« and 
to keep in the favour of Grod, on which depends our 
readiness for death. If therefore the question is asked, 
what qualifications are demanded for those who come to 
the Lord's Supper, it is all one to answer, *' to do justly, 
to love mercy, and to walk humhly with thy God," as if 
the question was pressed merely with reference to our 
ensurance of God's favour, and our consequent prepara- 
tion for another world. The transfer of the text from its 
primary object, to that for which it is now to be used, is 
therefore both natural and just. But, again, it will be 
found that the qualifications of a righteous man, described 
in the text under the Old Testament, are the same as those 
which our blessed Lord points out as the substance of 
religion, *' to love the Lord our Grod with all our heart, 
and soul, and strength, and our neighbours as our- 
selves."^ Or, further, it answers to the desaription 
which our Catechism gives of what is required of them 
who come to the Lord's Supper ; which is, ** To examine 
themselves, whether they repent them truly of their 
former sins, steadfastly pmrposing to lead a new life ; 
have a Uvely faith in GK)d's merey through Christ, vdth 
a thankful remembrance of His death ; and to be in 
charity with all men." In either case, the substance of 
religion and the qualifications for the Lord's Supper, are 
alike. If the text is compared with the description given 
by our blessed Lord, as the substance of religion under 
the New Testament, and found to be the same ; then, as 

* Luke z. 27. 



PLAIN LECTUUES ON THE HOLY COMMUNION. 73 

tluB description must be needfiil for the Lord's Supper, 
which is a Sacrament of the New Testament, the 
qnalifications noticed in the text, amount to the same 
qualification. Or if the text is compared with the 
answer which the Catechism gives, in reply to the en* 
quiry relative to what is demanded of those who come to 
the Lord's Supper, then, as this can be nothing but 
what our Lord includes in His statement of what rehgion 
is, with which, as we have remarked, the text corresponds, 
the text Hkewise speaks the same as the Catechism, 
regarding the needed quaHfications for the Lord's Supper. 
We have therefore brought the subject to this issue, 
as needful for the further appHcation of the text ; that 
since what it includes, and the qualifications of the 
worthy communicant, are the same, its application to our 
present object i3 evident. If, therefore, it is asked, what 
are the quaUfications required for the worthy partaking 
of the Lord's Supper, the reply is in the words of Scrip- 
ture, — " To do justly, to love mercy, and to walk humbly 
with Grod." This reduces it to a brief compass ; but 
it will suggest the required particulars in a clear 
manner, and offer a proper test for the consideration of 
all who have hitherto held back from the Sacrament, 
which Christ their Saviour has ordained. Let us now, 
then, go on to examine the particulars. And here let us 
transpose the order of the text ; putting in the first place, 
what is most important, the love of God before the love 
of man. Let us do this, because not only is it the most 
important feature of religion to love GK)d, but also because 
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from the loye of God springs the love of men* as St. Job] 
says, ''He who loveth Grod»" is to ''love his broiht 
also."* In addition to which reason for transposing Hh 
last item in the text to the first place, it falls in with th 
order of the reply in the Catechism ; which reply, i 
indeed (so to speak) the Grospel comment on the word 
of the "prophet, under the Old Testament. This wil 
appear as we proceed : for under the first quaHficatkuij 
of walking humbly with God, is included repentance, aw: 
faith in the merits of Christ; and under the othei 
particulars noticed by Micah, are included every thiii| 
which the Catechism requires, under the head of being 
in charity with .11 men. 

First, then, in order to be worthy communicants, it is 
required, that we walk humbly with our God. We an 
to walk with GK)d. This is not the only place in Scrip' 
ture in which the expression is found. It is -spoken boti 
of Enoch and Noah. — *' Enoch walked with God ; and 
he was not, for Grod took him."t ''Noah was a jus< 
man, and perfect in his generation, and Noah walked 
with God."t These are the descriptions given us of two 
of the patriarchs before the deluge. The same idea is alsc 
maintained in other parts of the Scriptures, particularly 
in the 1 19th Psalm, which is full of petitions and resolu- 
tions, grounded on the figure which the text expresses. — 
" Oh ! that my ways were made so direct, that I might 
keep Thy statutes. O turn away mine eyes, lest theji 
behold vanity; and quicken Thou me in Thy way, 

* 1 John, iv, 21. t Genesis y, 24. t Gcncsw vi. 9. 
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I'WiU WHlk at liberty, for I seek Thy commandments. 
Order my steps in Thy word, and so shall no wickedness 
hATe dominion over me."* These, and many others 
like them, are the terms which the Psalmist employs in 
|Hray^ and devout resolutions, founded on the metaphor 
of the life of a servant of God, being a walk with Him. 
To walk with God, brethren, what more easily understood, 
and yet what more sublime ? To walk with Gt)d, is to 
have him as our companion, for ''Can two walk together 
except they be agreed ?"t To walk with Grod, is, by 
finth, already to have our conversation in heaven ; — ^to 
anticipate the return of Paradise, in which man in his 
state of innocence, in the highest sense of which he was 
capable, walked with God. To walk with Gt)d, is to love 
and reverence Him as our Father ; — ^to seek His guidance 
in all our ways ; — to pass through this world as pilgrims 
on our way to another ; — ^to hold communion with Him 
in prayer, the way He has appointed. To walk with 
Gk>d, is to obey His holy will ; — to submit to the laws 
which He has imposed on us ; — ^in a word, to believe on 
His Son, our Lord Jesus Christ, with such a faith as 
produces godliness of living. And thus walking with God, 
we are to walk humbly with Him. This, indeed, our 
mere reason would teach us. The very heathens, who 
had an idea of a great First Cause, would feel, and do 
feel, that they must after their manner walk humbly 
with Him. Since Grod is the Creator of the Universe, 
who that believes this, whether by reason, or tradition 
* V. 5, 37, 45, 133. t Amos iii. 3. 
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without the aid of Revelation* or ifith it» but must be 
sensible that He must be served and obeyed viUi 
humility? But the Gospel of our Lord and Saviour 
unfolds the need of it to the full, and shews how it must 
be exhibited. Even the ancient people of Grod, in the 
days of Mieah* had not the same clear knowledge of what 
it was to walk humbly with God which we have> now 
that Christ our Lord has revealed His Gospel. The 
Dispensation of the Law of Moses did not search so 
deeply into the extent of Grod's demands upon us, as 
originally formed in His likeness, and therefore of our 
sinfulness and consequent need of humility, as the Ne^ 
Dispensation of the Gospel does. Hence, therefore, we 
must come to the New Testament to learn how we are to 
walk humbly with our Grod. And since the Grospel 
announces two things as the outlines of what is required 
of all who will be saved by it, which, under a general 
description, include every detail of duty, we must, in 
order to walkhumbly with Grod, possess these two things. 
These, as they were described by the Apostle, are^ 
"Repentance toward God, and faith toward our Lord 
Jesus Christ."* For indeed it is the Grospel of Christ, 
which, from the discovery which it offers to us of the love 
of God, and ofthe Redeemer, His Co-etemal Son, points 
out that the humblest walking with God is that of the 
Christian. The GK)spel shews the opposition of God to 
sin in a way way which previous Dispensations could not 
do. It shews it in the fact that His Only Begotten Son, 

* Acts XX. 21. 
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•*^the Brightness of His glory, and the express Image of 
His Person,"* was not withheld to hecome Incarnate 
and to die, in order to wipe out the guilt and the coii- 
seqnences of sin. Therefore it is under the Dispensation 
of the Grospel that repentance must he deepest, and that 
fidth in the Atonement of the Son of God must render 
us most humhle, since His Sacrifice alone appeased the 
judgment of God, denounced against the whole race of 
man. Besides, in addition to the fact of the Incarnation 
and death of the Lord of Glory for sin, the Gospel, in 
the rules of Uving which it sets forth, goes to the foun- 
dation of sin in us, to the inner man, and hy so doing 
humhles us before God, and shews us our thorough 
unprofitableness in His sight. From the two facts, then, 
of the love discovered to man in the gift of God's Only 
Begotten Son, and in the extent of God's law, as revealed in 
the Gospel, both of which exhibit, though in different ways 
the opinion of God regarding sin, it results that under 
the Gospel we are taught how to walk humbly with God. 
And it further results, that to walk humbly with God is 
to have repentance for our sins against the rule of 
righteousness which the Gospel points out, and faith in 
our Lord Jesus Christ, through whose Atonement our 
sins can be pardoned. The quahfication of walking 
humbly with God in order to partake of the Lord's 
Supper, is therefore now brought to the reply of our 
Catechism, towards which, as containing all which is 
needful, I have thus led you. To walk humbly with 

* Heb. i. 3. 
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God, and therefore to be received as a meet partaker of 
the Holy Table, it is needftd to have repentance for sin, 
and faith in the merits of our Divine Saviour. It is 
needful to have repentance, which includes what is next 
mentioned, " steadfastly purposing to lead a new life ;'* 
])ecause turning to holiness, or progress in it, is a part 
of repentance, no less than sorrow for offences committed^ 
Repentance is not a solitary act, but the work of our 
lives ; it is the work of all, for as " All have sinned, and 
come short of the glory of God,"* both by nature and 
practice, all must continually repent, though for all it is 
not required in the same degree. The answer of the 
Catechism, however, includes all cases; — the case of 
those who have served God from their baptism, and of 
those who have returned to Him after having fallen from 
His blessing. With regard to the former, repentance 
will have its seat rather in the progressive holiness which 
is the antagonist of sin; whilst in the latter, and in 
proportion to men's departure from righteousness, repent- 
ance has its seat in acts of contrition, leading to the fruits 
of them, in holiness of life. And thus, as Christian 
repentance answers to the humble walk with God, of 
which the text speaks, and that repentance includes both 
contrition and its fruits in a holy life, the reply of our 
Catechism, with respect to what is required in order to 
come to the Holy Communion, is the fit explanation of 
one way in which we are to walk humbly with God. 
The other quahfication for the Lord's Supper, under the 

* Rom. iii. 23. 
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present division, in the Catechism, is, **A lively faith in 
in God's mercy, through Christ, with a thankful re- 
memhrance of His death," or, according to St. Paul, 
speaking generally, "Faith towards our Lord Jesus 
Christ." This must be the end of genuine repentance, 
whether for greater sins, or for those which are consistent 
with the favour of God, but which a true Christian is ever 
repenting of, and striving against. For, conviction of our 
sins, when followed by the endeavour through God's 
grace to correct in ourselves whatever is amiss, whilst it 
makes us say as the publican did, '' God be merciful to 
me a sinner," causes us to put our whole trust in His 
mercy, through the propitiation made with the blood of 
His Incarnate Son. 

Thus, then, to walk humbly with God, the foundation 
and outline of all is repentance, and faith in the Sacrifice 
of the Cross of the Redeemer. And these expand into 
all the details of Christian practice. Those who are 
penitent for sin, and are trusting in the Divine mercy 
through the Sacrifice of Christ our Lord, will live in the 
practice of all which God requires towards Himself — in 
meditation on Him ; in prayer to Him ; in the reading 
of His Holy Word ; in the keeping of His holy day ; 
and in worshipping Him in spirit and in truth. In this 
way, as living under the Dispensation of the Gospel and 
baptized into the Church of Christ, we are to walk 
humbly with our God, by the fruits of repentance — by 
faith in our Lord Jesus Christ, His death, and present 
intercession in heaven — and by a truly godly life fouxLdftd. 
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on these — a life (that is) of prayer^ of increased know- 
ledge of God's will, of the service we owe Him as our 
Creator, Redeemer, and Sanctifier. And to walk thus 
humbly with God is the first qualification for the worthy 
partaking in the Sacrament of the Lord's Supper. 
HumiHty is the marriage garment in which we must 
come to the heavenly feast ; — ^humiHty, which lowers us 
to the very dust before the Majesty of God. Humility 
is the grace for which we shall alone be received as 
worthy partakers of that Holy Table, and the more 
humble we are in the presence of God, our qualification 
for it is increased. To walk humbly with God is the 
substance of our service towards Him, under the Gospel 
as it was under the Law, and therefore the qualification 
for partaking of the ordinances of the New Covenant^ of 
which the Lord's Supper is one. Humility is not one 
act, but the whole temper of the daily life ; and therefore 
an habitual life of hoHness, supplies the constant fitness 
for the Lord's Supper. Those who so walk with God 
are always prepared ; always in a state in which they 
can take part in the Sacred Service of the Lord's Supper, 
to the glory of Grod and their soul's health. If we daily 
walk humbly with our God we are daily fit (if it is 
required) to come to the Holy Communion of Christ's 
precious Body and Blood. If, therefore, it is asked. 
What are the qualifications for coming worthily to the 
Lord's Supper? we reply, the first and chief is, "to 
walk humbly with God." 
Let us now go on to the other particulars mentioned 
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inr the text, which are, our duty towards our neighbour. 
These are of course included in the general description 
of walking humbly with God, as it is to be understood 
under the Gospel, since we cannot perform our duty 
towards God, without performing it towards men. But 
the other particulars of what we owe to men, are dis- 
tinctly mentioned in the text, and therefore, are to be 
separately considered; as, indeed, according to our 
blessed Lord's words, that we are to love our neighbour 
as ourselves, we always distinguish between what we owe 
to Grod, and what we owe to men. The first of the quaUfi- 
tions, then, for the Lord's Supper, as regards our fellow 
men and fellow Christians, is, that we are to " do justly.*' 
This is to act by the rule, "Whatsoever ye would 
that men should do to you, do ye even so to them."* 
This part of our duty towards others the Catechism 
describes thus — " To be true and just in all my dealings ; 
to keep my hands from picking and stealing, and my 
tongue from evil speaking, lying, and slandering ; not to 
covet nor desire other men's goods, but to learn and 
labour truly to get mine own Hving ; and to do my duty 
in that state of Ufe unto which it shall please God to call 
me." The obligation " to do justly," forbids therefore 
all injury against our fellow men, in any way whatever, 
against their persons, their interests, or their names. 
It forbids us to treat them in any other manner than we 
should ourselves wish to be treated. It forbids us for 
our own selfish ends to cause them anxiety, or distress, 

* Matthew viL 12. 
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or loss^ whether in mind^ body^ or estate. It binds us 
to pay them-flll that we owe them to the utmost of our 
power^ and not to incur obligations, whether pecuniary or 
otherwise, which we have no expectation of being able to 
meet. It forbids all dishonesty, or the least approach 
to it ; dl underhand dealing in business ; all advantage 
taken of the ignorance of a customer ; all overreaching 
by the various ways in which it is so commonly done, 
and which often pass eurrent as deviations from the 
strict line of honesty, of which little account need be 
taken. It forbids servants to purloin the least thing 
which belongs to their masters ; but, as St. Paul says, 
to shew "all good fideUty."* In a word, whatever our 
station in Hfe is, the obligation '* to do justly," binds us 
to hurt no one, in their person, property, or name; 
faithfully to perform all our promises, whether expressed 
or impUed ; and to act constantly as knowing that God 
will bring us into judgment, not only for our service 
towards Himself, but also for our conduct towards our 
fellow men. So far, therefore, as this is concerned, 
if we are doing justly, we are fit to be communicants in 
the Lord's Supper; because, in doing justly we fulfil a 
part of the condition which the Catechism expresses, as 
being "in perfect charity with all men." ,-.tWe cannot be in 
charity with all men if we are acting dishonestly towards 
them, or injuring them in any manner, because they 
have then a right to be displeased with us, and their 
displeasure can only be pacified by the acknowledgment 
of oar fault, which supposes that we have repented of 

* Titus ii. 10. 
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injustice towards them. Whenever therefore there is 
cause of complaint against any that they have injured 
their neighbours, and have not made restitution by 
acknowledgment of the fault, and all other means in 
their power, they must not, as they value their salvation, 
come to the Lord's Supper. This is. the restriction 
which our Lord Himself imposes, — ** Therefore if thou 
bring thy gift to the altar, and there rememberest that 
thy brother hath ought against thee, leave there thy gift 
before the altar, and go thy way ; first be reconciled to 
thy brother, and then come and offer thy gift."* The 
Lord's Supper is a bond of Christian affection amongst 
those who partake of it, as well as of unity with the 
whole Church of Christ ; and, therefore, whether the 
injustice is done towards any one with whom we com- 
municate, or any Christian brother elsewhere, the offence 
must cease, and restitution be made, before any one can 
be a meet partaker of the Holy Table. When however we 
*' do justly," so far as this part of our duty is concerned, 
we are in a fit state to come to the Lord's Supper, as 
He has commanded us. 

But there is another thing mentioned in the text, which 
makes up the quahfication of being " in charity with all 
men ;** and this is *' to love mercy." We are to love 
mercy by compassion to those who require our aid, and 
by forgiving those who wrong us. We are to '' do good 
unto all men, especially unto them who are of the house- 
hold of fidth."t We are to '* be kindly affectioned one 
♦ Matthew v. 23, 24. t <i«i* nV. V^. 
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to another ;"* to succour the afflicted ; to " weep with 
them that weep ;"t to have compassion upon all men, 
after the command of our Sayiour the Prince of Peace — 
*' A new commandment give I unto you, that ye love 
one another ; as I have loved you, that ye also love one 
another." t This is the active duty which is enforced 
hy the obligation ''to love mercy/' and the words speak 
for themselves. The passive duty, which this obligation 
imposes, is to pardon, and not to bear in mind the 
injuries which we may have received from others. It is 
our daily prayer " forgive us our trespasses as we forgive 
them that trespass against us ;" and therefore, for our 
own sakes, it is needM to forgive that we may be 
forgiven. '' Let all bitterness, and wrath, and anger, 
and clamour, and evil speaking, be put away from you, 
with all malice : and be ye kind one to another, tender 
hearted, forgiving one another, even as God for Christ's 
sake hath forgiven you."§ This, therefore, is an 
absolute requisite for coming to the Lord's Supper, that 
we should be "in perfect charity with all men," by 
forgiving those who have injured us, as well as by 
acknowledgment of our own fault, if we have injured 
others. But where the mind is free from all malice and 
hatred, and the spirit of Jesus Christ — the spirit of 
forgiveness — ^is in us, and where this is united with the 
active part of the duty, of loving mercy, we are, so far 
as this qualification is concerned, worthy partakers of 
the Holy Table. 

* Rom, XU.10. f v,\h, X 3 oWu xvvv. ^4. 

§ Eph.iy. S\,32, 
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Now, then, comprising under the head of being '* in 
perfect charity with all men," our duty towards our 
fellow men and fellow Christians, we reply, that the second 
of the two qualifications for coming to the Lord's Supper 
which the text sets forth, is — " to do justly, and to love 
mercy." The whole of the qualification, needed, for the 
worthy communicant, is, that he is to perform his duty 
towards God and man, by doing ''justly," loving "mercy," 
and walking "humbly with God." This is the same 
qualification which our Catechism declares, and the same 
substance of religion which our Lord exhibits in His 
comprehensive rule, '• Thou shalt love the Lord thy God 
with all thy heart, and with all thy soul, and with all thy 
strength, and with all thy mind ; and thy neighbour as 
thyself."* 

Having then gone through the text with the brevity 
which the time yet to be allotted to further remarks 
demands, I now come to apply it more closely to the 
consciences of those who are not communicants, and for 
whose sake this and tlie preceding discourses are chiefly 
intended. Let me, then, apply the qualifications for the 
worthy communicant in two ways ; — first as a test, and 
secondly, by way of invitation. First, as a test. This 
is as follows : — that since the text is a summary of all 
religion, and that the possession of so much of it as the 
text describes, or the endeavour after it, is needful to 
salvation, therefore, if the qualifications here mentioned 
are not ours, so as to make us fit to be communicants, 

* Luke X. 27. 
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we are not fit to die, and to meet God, If " to do justly, 
to love mercy, and to walk humbly with God," is 
required, that you may come to the Lord's Supper, mi 
you do not come because you are convicted in your 
consciences that you do not act according to the prophet's 
direction, then you are likewise convicted of unfitness to 
meet death and judgment. So that all is resolved into 
this, — that to be fit to die, and to be fit to come to the 
Holy Communion, are the same thing ; and that those 
who are not fit for the last are not fit for the first. My 
appeal to non-communicants is, therefore, first, by way 
of test. Now, I am sure, that there are many persons 
who would be altogether unwilling to think themselves 
unfit to die, who yet say, that they are unfit to come to 
the Lord's Supper. But, brethren, I wish to shew yon 
up to yourselves, and to point out that by this alternative 
you are self-convicted. Remember ! that God requires 
nothing more to the worthy coming to the Lord*s Supper, 
than He does for salvation. — Remember ! that in both 
cases it is the endeavour, by His grace through the Holy 
Ghost, to live according to the vows of your Baptism, 
which He requires.— ^Remember ! that if you are in a 
state to receive the cleansing power of the Blood 
of Christ, (the continuance of which is dependent 
on your obedience) you cannot be unworthy to receive 
the pledges of it, which Christ Himself has left ^us in His 
Holy Supper. The obligation "to do justly, to love 
mercy, and to walk humbly with God," these are 
the terms of the Christian Covenant, to which we are 
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admitted at our Baptism ; and on the fulfilment of them 
depends the constant application of the Sacrifice of 
Christ to us, which only preserves us in Grod's favour 
here, and secures it hereafter. Remember, therefore, 
that since the fulfilment of the terms of the Christian 
Covenant, on our own part, is all which can possibly be 
demanded in order to partake in the Lord's Supper, if 
you do not partake of it because you say you are unfit, 
it must shew that you are not performing the conditions 
of the Christian Covenant, which God has promised to 
enable you to do. It is therefore in the highest degree 
necessary, that all who say that they are unfit to come 
to the Lord's Supper, and yet are not willing to think 
that they are unprepared to meet their God, should 
examine themselves ; for it can end in nothing but the 
discovery that they are really unfit to die. This may 
cause them alarm, if the other does not ; it may startle 
them to find that they are not in God's favour, either 
through unrepented sin, or omitted duty, though it has 
not hitherto startled them to confess that they are unfit 
to be communicants. Indeed, indeed, brethren, there is 
truth in what I say ! that if a person is not fit to receive 
the symbols of the Body and Blood of his Redeemer in 
the Sacrament, which He has commanded, that person 
must not expect the pardon of his sins, and the assistance 
of the Holy Spirit to aid him in performing the will of 
^ Grod. Let then the neglect of the Lord's Supper beair 
witness against you, as it surely does. — Let it bear wit- 
ness, that if you are really unfit to come to it^ ^q».^<^ 
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really unfit for the next world. — Let it bear witness, that 
there is some lust you must crucify ; some practice you 
must resign ; some duty you must perform ; some en- 
mity you must relinquish, in order that you may now 
be in the favour of Grod, and in His presence when you 
die. — ^Let it bear witness, that since ** to do justly, love 
mercy, and walk humbly with God,** is the sum of 
religion, and that the sum of religion in our practice is 
the qualification for the Lord's Supper, those who know 
themselves to be unfit to come to the Holy Table must 
be deficient in some ingredient of their duty, by which 
salvation is to be worked out *' with fear and trembling.'* 
Thus far the text applies to the Lord's Supper by way 
of test ; now let it be applied in the way of invitation. 
There are some persons who abstain from the Lord's 
Supper, who require to be addressed as Naaman was by 
his servants, — "If the prophet," said they, "had bid 
thee do some great thing, wouldst thou not have done 
it ? how much rather then when he saith to thee, wash 
and be clean ?"* So it may be spoken to some who are 
not communicants. They keep away, because, impressed 
with its solemnity, they appear to think that an almost 
super-human holiness is required of all who approach. 
They seem to think that they must have reached a point 
of great sanctity before they can presume to " to eat of 
that bread, and drink of that cup." Now to such per- 
sons it may be properly said ; if you were bid do some 
great thing, you would do it, and your very impression 

* 2 Kings, V. U. 
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of the need of a high pitch of holiness, is (it may be 
presumed) an evidence that you would reach it if you 
could. But, why should you now hesitate ? Why should 
you hesitate, when, if you are imperfect (as you say you 
are) but still sincere, Christ in His Holy Supper will 
bestow the tokens of his blood-shedding, which is the 
cover for your imperfections, and bestow likewise the 
strength of the Holy Ghost to make you more holy ? 
" What doth the Lord require of thee, but to do justly, 
to love mercy, and to walk humbly with thy God V 
What does He require but this ? not that you should 
render a sinless obedience, which is impossible, but that 
you should strive to do your best, aad then His precious 
Blood covers your defects, and makes the whole of your 
service acceptable to His Father. For, " If we walk in 
the hght as He is in the light, we have fellowship one 
with another ; and the blood of Jesus Christ His Son 
cleanseth us from all sin."* Eat then of the bread, and 
drink of the cup, which Christ, the Lord of Glory, has 
provided. He has made His Supper, and He bids you 
amongst the guests; — ''Come, for all things are now 
ready."t Brethren, those of you who object as I have 
supposed, remember, that all which is required for a 
worthy communicant, is, a life according to the rule of 
the Gospel, and this in proportion to the various circum- 
stances, in which by God's Providence we are placed. 
The Sacrament of the Lord's Supper was not meant for 
Apostles only, or for martyrs and saints, for the ministeis 
'* 1 John, i. 7. t Luke xiv. 17. 
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of the Church, for those who can give long time to pre- 
paration for it, for the rich and the unoccupied ; it was 
intended for all ; and nothing more is required of an^r, 
hut that to the hest of their power, hy the grace of 
God, they should do justly, love mercy, and walk 
humhly with Him. This, all can do ! all must do ! all, 
therefore, who do so, are fit to he partakers in the Lord's 
Supper. With invitation, therefore, to those who 
think that a super-human excellence is required to he a 
communicant, I remind them that their weakness and 
imperfection is the call to them to attend the Holy Tahle 
of Christ. You think, that an exalted piety is needed to 
a worthy communicant ; let the consciousness of your 
deficiency he the reason that you appear amongst the 
celehrants of ''the Lord's death till He come." Let it 
he the reason, because, through the use of this Holy 
Sacrament you will be strengthened to become more 
active in holiness than you are now. There is a peculiar 
blessing in this Holy Sacrament, for the refreshii^ of our 
souls, <* by the Body and Blood of Christ, as our bodies 
are" refreshed " by the bread and wine," of which we 
partake. " Blessed" are they who thus " eat bread in 
the kingdom of God ;"* which is, the Church of Christ. 
" O taste and see how gracious the Lord is."t Make 
trial of this Sacrament, and it will prove to your " grei^ 
and endless comfort." t Ask those who have constantly 
frequented it ; they will tell you so ; and let their ex- 
perience guide you. Throw aside all unwillingness as if 

* Luke xiv. 16. t Psalm xxxiv. 8. 
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you were not fit, because you are not so holy as others : 
if you are holy according to your knowledge and circum- 
stances, Crod will receive you, — Christ will receive you, 
and give you the tokens of eternal redemption, to be 
received at the last day. He will give you the tokens in 
the symbols of His precious Body and Blood ; — ^He will 
give you them in the increase of the Holy Ghost, by 
whom we are "sealed unto the day of redemption." Let 
us hear what Micah says just before the text, — " Where^ 
with shall I come before the Loard, and bow myself 
before the high God ? Shall I come before Him vidth 
burnt offeringSy with calves of a year old? He hath 
shewed thee, O man, what is good.' ' He hath now shewed 
thee that thou art to approach Him — ^not with the costly 
offermg of a perfect righteousness, which thou canst not 
render — ^not with a super-human, or even exalted 
sanctity, which thou dost not possess. He hath Himself 
made provision for this — He hath provided Himself with 
a burnt offering — He hath accepted the "full, perfect, and 
sufficient Sacrifice, Oblation, and Satisfaction,''"" of His 
Son upon the Cross, and He hath received thee into the 
Covenant, within which the merit (^ His Cross is 
applied. What, therefore, is now demanded of thee> 
but that thou shouldest keep to thy part of the Covenant, 
in order to celebrate in the Holy Suj^er the Sacrifice 
which has been offered ? " What doth the Lord require 
of thee, but to do justly, love mercy, and walk humbly 
vnth thy God ?" 

Here, then, let us pause ; and having gone throu^ 
* Prayer of Coosecration m t\ie Comm\a5v.QtL%«r«NR."t. 
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the subject of the present Sermon^ bring all to a close, 
by summing it up, together with the discourses of the 
three previous Sundays. In the first Sermon I urged 
upon non- communicants the necessity of becoming so, 
from the fact, that there are ordinances under the 
Gospel, which, to be saved, it is needful to keep, as 
it was to keep the ordinances under the Law of Moses. 
In the next Sermon I explained the meaning of the 
Lord's Supper, and the purpose for which our Divine 
Redeemer appointed it. In the third Sermon I 
referred to the excuses which are commonly made for 
not coming to it. And, to-day, we have seen the qualifi- 
cations for the worthy partaking in this Holy Sacrament. 
The subject, therefore, seems to have been considered in 
every light which is needful for instruction and exhorta- 
tion. And now, brethren, the question is, what shall 
the fruit of this be ? Shall it be what it ought to be, or 
shall all which has been said for the last four Sundays of 
Lent this year, go by as if it had never been spoken ? 
Shall it be that I have laboured for your benefit, and that 
you will not hearken? Or, shall it be (which may God 
grant) that such attention has been roused amongst some, 
at least, who have not hitherto been communicants, as 
to bring them to the Holy Feast of their Crucified and 
Risen Saviour, at Easter. Oh ! brethren, who knows 
whether we shall ever see another Easter ! Who knows, 
therefore, whether we shall ever have another occasion 
at the same time to feed spiritually on the Body and 
Blood of "Christ our Passover, who is sacrificed for 
us. "* I would hope that the discourses ^\vv^\vw^ been 

* 1 Corinthians v., 1« 
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made here^ as well as those appeals which I have made 
in private to several, or may yet make, will not at least 
be without some effect. It is a damping thing for 
Christian Ministers to find their efforts valueless, as it is 
a joyful thing to find them successful. This, however, 
is by far the least part of what I deprecate, in an un- 
favourable result, to the object of these discourses. I 
deprecate continued neglect of the Lord's Supper, be- 
cause it would shew, that there is not that seriousness in 
religion amongst us, which alone is safe and permanent. 
It would shew, that there are men and women who 
profess to believe that Jesus Christ, the Son of God, 
came down from heaven to die for them on the bitter 
Cross, and yet that they are venturesome enough, and in- 
sensible enough to His love, and to His power to condemn, 
to set Hght by His direct commandment, " Do this in 
remembrance of Me." Let us hear the words addressed 
in one of the Exhortations in the Communion Service to 
non-communicants, in which the Minister thus speaks : — 
'^ I for my part shall be ready ; and, according to mine 
office, I bid you in the name of God, I call you in Christ's 
behalf, I exhort you as you love your own salvation, that 
you will be partakers of this Holy Communion. And as 
the Son of God did vouchsafe to yield up his soul by 
death upon the Cross, for your salvation, so it is your 
duty to receive the Communion, in remembrance of the 
3acri6ce of His death, as He Himself hath commanded ; 
which, if you shall neglect to do, consider with yourselves 
how great injury ye do unto God, and how sore punish- 
ment bangeth over your head^ fot \!tvft ^axckfe^^^^^^^^ 
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wilfUlj abstain from the Lord's Table and separate from 
yonr brethren, who come to feed on the banquet of that 
most heavenly food.'' But let me hope for better things, 
and that some at all events will be present at Christ's Holy 
Supper for the first time, this Easter. Let me hope, 
that (as our Service says) they "will not refuse to come, 
" being so lovingly called and bidden by God Himself." 
Let me hope, that throwing aside all excuses, they will 
now and henceforth come to the heavenly feast. If they 
want further instruction, let them come to their Ministers, 
whose duty it is to clear up their difficulties. To each 
non-communicant who is doing justly, loving mercy, and 
walking humbly with (jod, Christ seems to say, " Behold 
I stand at the door and knock ; if any man hear My 
voice, and open the door, I will come in to him, and will 
sup with him, and he with Me."* No time can be so 
proper at which to commence frequenting the Lord's 
Supper, as Easter, which is now close at hand, when we 
commemorate the Passion and Resurrection of our Divine 
Saviour. Let me then, brethren, again hope that we 
shall have an addition to our communicants this Easter. 
And, let me add, that the practice if begun must be con- 
tinued. Do not come once and then drop it, or put the 
next time off to another Easter, or another festival. 
Weigh well what you do ; and having done it, continue 
it, and you will reap the fruit here, and most abundantly 
hereafter. "Blessed are they that hear the word of 
Crod, and keep it."t 

^ Revelation iii. 20. t Luke xi. 28. 
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